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In the name of the Holy One
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In life& schoolwhat |dve spent a lifetime learning
| sold it all at once on the cupbeaigicoquetry

In Time Immemorialat Eternityés Elementary
| havelearnt thislesson thatonly Love existd
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Drunken Loverés reflect on the goodness
For all that we do, due to his munificence, appears immaculate

This book is the anticipated sequel The Mystical Persian
Legacy that includes topics like Mysticism, Sufism,
Interpretations of Mystical Expressions and Biographies of several
mystics &ages. Wishing that you visionaries look at this with a
bit of forbearance.

This book is dedicated to my delarother, whose Beloved Soul
encourages me to prosper.
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Introduction

In the name of God ourSoul of Wisdom

Pay someattention to my unworthy old soul,

For | wouldno6t byurbwywhere without
Infinite Praise& Glory to the Creator of the Earth and Universe,
whose vicinity of unity is limitless. Peadee upon Holy Prophet
Muhammad (S.A.)the seal of themorotheistic prophets. And
after him so verymany of our great artists and philosophers have
ruled ourschools of thought passing all over from lipsears and
handtohand t 6s a shame that we have
great statements they made tlyatined themfame Since our
renowned historian AbolfazBeyhaghi saidfiNothing is more
valuablethanreading, and the virtue of any stdsyin its moralo

In the following pages is a brief research about unity, religion,
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mysticism, interpretation of seert Amystical o
biographies about some mystics and a descriptiorutapoe

destination and frewill.
fiSpeaking is peeling the Spirit, Listening is feedinglib Shams Tabrizi
With which legs, O earthworm dbst thou fly to the seventh heaven

Youdve usshithyemdmpure woolen cloak
Yet through this gracious artwe claim your bounty!

Emad Isfahani stated: Eveaythor that writes a book or publishes
an article, after carefully reviewing their final produtitink to
themselves: By addigisubtracting this or that word, phrase and
sentence could have better expressed my train of thouiget
moral of the story teaches us that as we continue to evolve and
resolve personalfamilial, financial issues we have room to
improve and develop intour Higher Complete Selves

e X
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The Expression of Religion& Mysticism

From what we know the goal of all religions, wisdoms,
philosophies inspire inner and outer change. The individual
personality transforms as it connects to the collective conscious.
Seen ina mystical context, religion offers peace and eling.

Il sl am, i s t h emeassiipmareful dgreainsnt.Thea me
message of transcendental religions that get noticed by the public
are known torespect all beingswvhile encouragingto teach
toleran@ and respectfor other beliefs orfaiths. Professor
Whitehead said Rdiigion is a complete system of relative
personaltruth, which if received withpositive intentions can
productively alter our personalitieso createWorld Peace and
Prosperityd We also know that the human soul gains its vitality
from the Godly Soul. Human is th&éhief of God being of all
creatures on the planet the most consciously intelligéagel, a
German philosopher do&srbelieve in different philosophies for

he believes theiroot and truth is one. Sohrevardi also believes in
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the unity of thoughtsaying that Prophets have displayed the
luminosity of their Creator by reflecting unconditional love

No doubt remainsthat thou art Absolute Existence

As soulés get lost in yourtrancefor the whole& always greater

Jami

Mystics believe the heart to kbe sacred, mirrelike dwelling
abode of the Lord, which if by truly loving waurify and reflect
Divine Light. Rumi and Eqgbal, know Divine Love to be more
important than just gointhrough the motion devotion for it needs
affection to establish connection through attenfimrusedon our
intention The heartis the dimension of abundance whose
destination is the heights of heaven

Seek to win hearts seeif you are both a friend andslaveto become the Qibla
healing aheart is far better than traveling to a thousandKadabads,

Once you come to this roof from your home base
The heart is the passage of our great friend

Paying attention tMoses and the shepherd, the above verse is
exenplifiedS

Prophet Moses saw a shepherd on the path saying O God

Where art thou that | may serve you sew clothes and comb your hair

Moses exclaimed, Hey! Have you become wayward

Not becoming a Jewdefinitely youéve become a sinner

He repl i ed Maedrydipsyranudgnetdurring my soul

A revelation came to Moses: idiDonét disc
Part of the revelation also said

fiIEveryone has their own way to prayd

Everyone has a different type of character and language

Concerning hisrightsl 6 m pr oud adndshanied h y ou

Heds privileged with nectar while you a

Just as mentioned in the beginning of this story, the Creator tells
MoseH

You have come to unite beings not divide them

In this story of Moses and ttslepherd, the relationship of human
with God is discussed from the rational standpoint. Therefore, the
intimate, engaged state of the shepherd aeepted by God and

the overly judgmental statef ProphetMoseswas rejected by
God

It is worth noting thaseveralSuras of the Koran are about unity
flAetasamu bihabl Alladnliterally means hold on to God. Ard
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arrive at the truth of unity Rumi sayf:ook with your other eye 0
And the late Iranian poet Sohrab Sepheri séye have to wash
our eyes to selfe from other perspectiveso

And reaching the essence means burning in love. For the
differences are in our expression, the truth is in their
comprehension

We know the conflict and difference that exists is because of the
plurality of religions. Someties these conflicts arise because of
difference in language. As differentlatives speak different
languages. In vain, a single unit is known by different names. One
calls GodfiThe Absolute Truth anotheriiAllahd So very much
misunderstanding and discdrd at the root of such a trivial issue
The most expressive form with this meaning can be found in
Rumi &s AFour Foreign Passenger ¢
Mathnawi

An Arab, A Turk, A Roman and a Persian. A good man gave them
a dirham to buy something tote@gether The Arab in Arabic

said | wantanah the Turk in Turkish said Iwant uzum the
Roman in Latin said | wanstafil, the Persian in Farsi said | want
angur. All of them wanted grapes yet the discrepancy was in the
difference of their expressiomhereas, the thing desired was the
samein essence. If they all would have went to the marketplace

there wouldndét have been any con
Go over the name and look at the attributes

To guide your traits back to the essence

The difference was in the carnakoul

The united selfis the humane soul

There i s hope t hat t he compass
influences the message to connect and unite. God Willing

Since Islam has been divided into a religion of (sects), usually
followers of one sect believe theath to be better. Although, in

al | t hese groups thereos truth
principlesare often exaggerated. While the soul of religion pays

utmost respect to human beilBhe straight path towards truth is
one and disciples, though fifent on the surface, all are followers

of oned

The wisdom of God in the righteous
Made us Lovers of each other
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We know now that such a text was written about unity of
religions Also here is a passage about Unity of Exist&nce

Unity of Existence accaoding to Attar

The substantial ideas of Ibn Arabi regarding two principles of
Unity of Existence and saintship are summariZéwe question of
Unity of Existence in the first phase and saintship in the second
phase (regarding lbn Arabi) and both thesdcwgxisted before
him amongst mystics. The closest, most mature speech about
Unity of Existence before Ibn Arabi, were in the speeches and
poems of Attar

It was your job to express yourself

He has gone astray and asked for denial

Because itofs yot, inhew®ds no work

Do not be afraid of you before you

On the world itself sold on your own

Your appearance is love and beloved

A scent to the soul of anyone who has come to this story

Both of these are estimated to be one hundred thousand

Att ar i a webtilg Unity of Existencebegins The
Conference of the Birds

Seeing this and that world as Him

Nothing exists other than Him

All are defined from one essence

Saying the same words with different expressions

Man has to recognize the Heavenly King

The Beloved Lover clothed in all Beings

Attardés Logic of Air tells the
Si-morgh (Albatross or Phoenix) on Mount Qaf and their trip
ended gloriously with the sun shining graciously on them. The
thirty birds saw the Snorgh (Albatross or Phoenix) within them
and vice versa

Also seeing the reflection ofthe Smor ghés i mage

At that moment they saw the Simorgh appearance

Since the thirty birds had quickly looked to see

Without a doubt, that one had become those thirty

In the Tragedy Letter of Attar, a seeker after searching forty
lodgings passesAngels Gabriel& Michael, Prophets Moses,
Jesus, Mohammadnd leaves the sensory, imaginary, rational,
emotional world to reach the home of Soul
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Soul said O seeker with frenziedpirit

Al t hough youbve traveled around the wor|
Youbve been seeking my heart from these
Until you have arrived at the lip of my sea

What you have lost, if you feel incomplete

Is within you, for you are a veil

The seeker of the story likeex st enceds sea

Gets plunged and seeking uncautiously for Soul

His Soulseeing so much from before and after

Seeing both worlds as a shadow of His Essence

The expression of Attar has the spicy flavor of love that we can
savor, alt houghbelndgpaold ahd dryblbnéAsabi d o e s
briefly says we have an Absolute Being that do@saccept
admitting that is fundamental existence. We also l@vAbsolute
Non-Being (Absolute Being& Absolute NorBeing). Both are

Eternal Absolute Being rejects NeBeing axd Absolute Non

Being rejects Being, although between extreme being and extreme
nonbeing there is possibility that accepts both -being and

being PYssibility is purgatoriabetween being and neseing and

that is what we call théworld.0 The world, ina sense, is
imaginary. We can renounce it yet simultaneously it is vital to our
very existence. The world is a shadow of sheer being and the
shadow depends on its owner. If the shadow is Eternal so is its
owner, although sheer being as it rejects-beimg it also rejects
multiplicity or plurality.

Therefore, where are the plurality and multiplicity that we witness
in the world? Plurality and Multiplicity is a credit that in the
function of ratio and addition are found. Take for instance, Hasan,
in relation to his wife is a husband, and in relation to his son is a
father. Hasan is not more than gmerson but he is credited with
different relationsThat Eternal Being that we know as Truth, in
essence is not more than One. With respect to the different
relaions, various names that same Unit of Truth can be called
Compassionate, Righteous and the lords of possible manifestations
of Divine names and characteristics

The storyof DearNasefi, regarding Unity of Existence, is a story
clearer and simpler thandhopic implies. It is what dear Sheikh
Nasefi, in his book Motto of Truth, says the unified type see
existence as one and that is our Holy Creator. Other thagsGod
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existence, thefs nootherexistencepresent ancho possibility of
physically or spirituly existing. The core of this existence is
infinite light and this light is the soul of the world and this world is
filled with this infinite light. Life, Science, Will, Power over
things comes from this light. The properties of nature and
functions of tings are also from this Eternal Light. All creatures
in existence are created from this Holy Light

O Dervish! Existence is One Light spread out into creatibn
speaks, hears, gives and acknowledges. About this Safi Ali Shah

has said
Uni tyo6s amesmamfese multigliaty visible
Again find in the many the indivisible and invisible

0Owa %Y

vl %Ez Ow« cwOYv YtwaREE Y
Cowdaw € Y2ty ¢ v ulEbwaRz §é @édze o

yEAE Vv CAwa AVE vBkcEe B bwia Yy C
A yC it Wi VA YWY B Weliwt ¢ & QAg3wokz
} oealye £a awh %wayr Ae UHER%E ¢ v

i %03 WIAavy 3abysibwia ¥4Ya ¥) bliAna Yy Y iv

y BVER WY °CEwz VG Wi CaltRNE Adviewes

0 € 1 O wWEtE AVFRGABNEY WAL V¢ ¥l A
0ApaAaya -=wko YCp bul viyev %Az ¢ RAwd W
y Owélv oO6zwéu UULCPAIiaas ACyL Yk

kFwY Cpbhi AE xXIAVAE YA HMEEDAEY{ JyYaov
3 BwYwe-ppowz )Atv: BgawAwrg:
Ai ¢ AvAh w@eveiwe Awa Cajé aAT £ v

gad IGA¥BGATH%N °QwbP0 | ez ovVive
y

<

-

Ao~y iCéx AaAX Tie 8380 «<AEy y PE



230wawy y uér awCz w%B!

X Av Acdu%uin AGE %A owavAve e U
ACwa  y %ewA vy  FAIYE sABnwE Aic
) tCAE

Mysticism

Mysticism, is observed to be a kind of knowledge rooted at the
dept h of uhQonmeny éoshe mtional and logical, the
comprehension of truth depends on illumination and internal
discernment, therefore, insight, in mysticism, means discovering.
And this attainment of oneness is truth. Here a mystic, traverses
the material worldto get to the realm of incorporeal use and
witnesses existence from within. The source requirement of
mysticism is to aspire withirMysticism, is a famous cognitioit

is Holy Time, so a Mystic is first His Holiness. We should know
this, Mysticism and &fism in the context of Islamic history and
philosophy like any other schools had positive and negative
outcomes. Mysticism, in a sense, agrees with all of science
technol ogy for it i snot a speci
existing religions. Rather,mysticism extends all religions
messages being the varying soul of religions. Some think a mystic,
sufi or that Mysticism and Sufism are the same, however, they are
mistaken. True over time people have associated the two as
meaning the same thing. Fraarperspective, Sufism is one branch

and practical way for refining our self in Islamic Mysticjsm

aAT £ ac¢wub
e ¢ %0 Oveser Ailoo@sapd:C, v Az v
wih & o, owgdew{ YAT ¢Padiiv adiiw 0id, Ao yov
y 1 CAERBEC By YWD AOv & XA ¢AaAl
Az la®yow B A X AweedlvA £ v (G v by A&

¢c{ 0 y chBEA Wy, a@wlaUANY 1360 &



Oy & ¥a0¢ WOBZAA Y
W vPYaaepCa EE v G Colv awi %
e € v Y wti Owg ACEVA AA s A6 & ay°aA
g Cuptpwi{ Y Ay weAwYCVEAwW®°a ATWA 3
¢5efi °Ecwwiéadv: Gt W{NBIRYyVO zZwY
¢ bé %E AL ec@ecsudo whbeve ¢lvé 8 A0
y ¢ ENAANAGEZEWC YO ¢ aeaesnloy 3
%t Ceuwy ClUw« © 0 3tve EADEC & Gré 3
I VIUAYwa %t vwe v aAISEAINRCHYZ0 addwz
Yo EEe¢ 01 AE 1Buz- ywad ! Wi w@
VAW | VHLHW A RO ya AW I #z ¥ w
6lwabt v#ha +w-y\WwP pEet CAakY + 3k 1AL
ARt w{yY % CHHBREpUEwaE) VH#HBV 5. A
T3 4 Yy ¢Av Ao dwCda A & SO
ZACpi ¥ CUEAvV °HA&EEL AwbFdiviiivg&yv Y1
19 vy Yy 1 Qleedmd will Qi & & (£j%yx WAES,
AAALE ¢ceCé3 AmQyWwr@wde A2 CAve
1 AER § XWRYLWCEXY ¢ - wpE C~ 1t
y Avad WiPpaisvACERIECEAWBER - wé g3

B pCRAACHWY A %A vy ty 3Ol
1Az uUCzA~  0wcCbd
1Az uCiag Cz ¢, A
oV YJAiIC AvCie vIE Y Y ¥ud
V¥% y 0AT WFAEZE vy PoMMBENYW - @&
A6 CAYy y 1 %y 1AzE W ° CORVP kb Yaeved
Cupf Cw2ewi ACa%u~ y CAVvAYy y  %u

i wA AaELelv !



250wa %Y § uér awCz Yt

wa ' %AU uév W% uér y aAlE

i w{Y (¢! QA varcHmEAPpmO Ci ¢/
i twbA y ¢eéecées Az O6AI ey { A

%{ OwC~ @COWDPE V %0 VYEWES vz Y« v

i€ Vi At A Ei eCWEAPG@E] 1¥Ewdé

¢ %UEY%z At A®EAWP A %yy¥aNe CA-oli £

¢cAgwoLyICP Uy %“ApWwAY A& vitiu Alw C

Ai %A a¢ At Y Awv dazwyy O0AVT

OwEEv ¢v a¥%vCAnace (Coé vgb&ai
) PChE %%y *

gAv ¢Ad yaltewsOEy i

0 U ¢v °ylLA. LA

6EY UEe § ECY 0]

WA, zj 16 ¢v ©°yti1

Wi E woer aj y C

CAv ¢y¥%n +1j ACHz

¢Ar 1y1 og ‘

5/4C,(~)VA

y YAWAGDeR Tk ¢cy¥% Az Ai O0EAS

ACycsOEa Aa A PERNY ¢ yayA b3z

Y ¢ WAE Az ¢ %A (RS BivN)AT Thzl

t wobaefi GX ¥a e Adey WEQ WeeCy

°phbi CER Folvaw@dAER GduCd

YAy +wYAIiCH-pu) AEw{ayAT&Eawa !,

ICppbu rikdvb {4WHiCE %~ y UwnyaAs A

O < O



Oy Y0¥ WOERA6 Y

0j ICiaAY XAVCoeAo Ev: t A«y ECz
yCéwz e3 Az y A
About Sufism

Abu Saeed Abol Kheir is reported to has said what 700 Ascended
Masters have claimed the first has said what the last has exclaimed
for the truth of their meaning is the same. Sohrevardi writes the

expressions of the Sheikhs and the essence d@EnbSuare

legendaryEyenthough the words may differ they are very similar

in meaning. Sufism is an all loving lifgyle to actualize the truth
and build upon its foundation. Therefore, it is connected both to
religion and philosophy. Our focus is Mysfini and Islamic
Sufism. Mystics lovingly worship The Creat@nd serve His
creatures showing their pure love. Note that, mysticism to seekers
is a barometer for truth. Theref
and truth is myst.i citwuodefigiorpisir pos
nothing more than @aemptation and truth without mysticism is
deviation and blasphemy. Explained by Sheikh Ahmad Jami
Nameghi:fiThe origin of Islamic Sufism was renouncing the world
having no hostility towards beings and living with faitirhese
were the how the original Sdéi lived. We said that they divided
their time with Divine worship through prayers of faith and proper
codes of conduct. Aside from doing trivial/menial labor or jobs
they continually sought union with the Beloved foyrifying their
hearts mirror. It is believed that in the8century A.D. the Unity

of Existence idea had been brought forth by Plotifihés thought

was considered one of the pillars in Islamic Mysticism. In reality;
philosophy and Sufism that on theurface have different
approaches, are similar in this respect. We know; in Sufism
reaching connection to truth is essential and philosophy strives for
knowledge. But mystics and philosophers, regarding the meaning
of truth and the means of reaching itfelifa lot from one another.
Sufis disregard philosophy and philosophers knowing them to be

wandering outcasts saying
The foundation built on Reason is wooden
Wit hout feeling is the | eg thatdéds woode
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Philosophy is based on questioning and reasoning refgato
travel outside of its parameters, whereas mysticism and Sufism,
are followers of unconditional love and affection. In religions
reaching the Truth is the focal point of all
devotiorlacceptandelesperatiofabstinenckepentancgenance.
Regarding thé aspect with close attention you will recognize the
destination of philosophy religion and Sufism are one, though their
interpretations and directions are different. Religion is an
expression of Godhrough commandments and teachings of his
messengers, ¢hHoly Prophets, for us to get connected to eternal
happiness. Sufis, including worshipping God and following the
teachings of the Prophet, believ
to reflect the truth. The main praiseworthy qualities in Sufis are
purehearted, truth believing, wise knower they are rare stwls
seeindeed

Rumi 6s following poem confirms t
Both bees ate from the place

One that stings the other creates honey

Both straws drank the same water

One became empty thether full of sugar

Since there are many devilish people

Therefore, we shouldndét trust everyone

From Abu Saeed Abol Kheir

Theytold the Sheikh so and so floais water, he said: @& simple

a little boy andboat float on water. They said: A person jumps to
the sky. Hesaid: A fly flies. To which they replied: A certain
person, simultaneously is in two places. The Sheikh answered:

Satan in a single breath goes from the east to theXwestinuing

to say that these are trivial affairs, a man is one who lives in the
karmic cycle of give and take never forgetting The Créator

To conclude, Sufism basically a kind of asceticism and austerity
caused by devout abstinence. In this sense, all peoples and

religions exist; the Suls are the ones who become selfless or non
exisent to self and exist as the Truth
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The origin of Sufism

About the term o6Sufismdéd and its
commentators have extensively researchibd.térm first emerged

late in the first or in the middle of the second century hejira. A
group of hi storians and great S
6Sufismé was discovered in the s
person to be granted with the titleas Abu Hashem Sufi
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Mystical Expression
Sheikh Mahmud Shabestaain 8" century hejira mystic angdoet

in Gol shanbds Secret says
Religion is the skin, Truth its essence

Between the two exists Mysticism

Seeking the almond kernel,

Grasp the skin and then peél

Religion is akin to the skin whereas Truth is the keitself and
Mysticism is the limit between these tjvo

Make Religion your slogan

Take Mysticismaswhat youéve chosen

Know Your Truth to be the Residence of His Essence
The clothesthen blend between blasphemy and credence

Saying Religion is to be learned lillee science of medicine and
Mysticism applied like the prescriptiomith abstinence and Truth

is in gaining authenticity )
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A Mystic
A mystic from His beam knows the Eternal secret
For everyonef6s gem can be revealed by

A mystic is one who habecome selflessly absorbed and effaced
in existence. A mystic, being quite a rare phenomenon, is a

complete persan
Mystics who have sipped the chalice of truth
Know and reveal sacred secrets

A mystic is derived from the root of mysticism, mysticism means
recognition or knowing the Truth as referred to in the Koran. Abu
Torab NakshbisaidfiA mystic is a person who has found the
unbounded source within and therefore never is affected by the
outer circumstancée Some believe that a
reaches Emal Truth by continually polishing and refining his
soul through selfmortification, renunciation etc Ahmad
Khizraviye said:fiPatience is the provision of the hopeless and
acceptance is the proportion of the mysti@ri Saqati saidfiA
mystic resembke the Sun who shines on all of creatidhe earth

is the form that carries all creatures burdens. Water is the
substance linked to the lifeline of our heart. Fire is the color that
enlightens existenag Witness and remember The Creator with
your spiritud eye The wordsdmystiad and dmysticismd became
common by the third century hejira found in the works of Junaid

Baghdadi (Nahavandi) who died 290 hejira
The mystics heart recognizes existence
His absolute existence is a witness

i
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The first person t@ode nysticism in a doctrine was Abu Ali Sina

in AEsharat dhey say before Islam it was prevalent with other
peoples and kinfolkMohammad Hassan Fani said: A Mystic and

Sufi in traditional Persia meartteing inwardly monotheistic.
Before the appearance of Isiec Sufism, in Professor Homadyi
opinion, mysticism was calle@riental Fahlavi and Khosravani
Philosophy I n -Kl&$ hr a and Murtari o t
lllumination who livedin the sixth centurjollowed this tradition

and revived this wisdom, which afteretlsixth century following

the appearance was forgotten. We should know Sufsna
doctrine whose theory has to be practiced. It has been derived
from mysticism whose meaning is more general inclusive of
Sufism and other branches of mysticism. Meaning care be a
mystic, but not specifically a Sufi. Just like a person, on the
surface, can be involved in Sufism yet not know a thing about
Mysticism Sometimes we have seen the teimysticd used to
mean better or great er.SajhgaHe t he
is a mystical doctor. Meaning; he was going to use the present
condition as a medium to transce
Unity&s Mystery (Asrar al TohidKhajeh Mozafar Noghani told
Sheikh Abu Saeedil won& call you a Dervish neither a Sufi,

rather [ call you a Mystico And thatwasperfectly fit for him.
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A Sufi

About this word and its origin in Islam scholars have daneh
research Abu Nasr Seraj has interesting discussiahsut how

the group formed thedenomination into Sufis. He writes
jurisprudences in relation to jurisprudence; ascetics to asceticism
but Sufis have an incomparable state and quality of their Olaan.
work of a Sufi is to refine themselves of any impurities or
immaturity to becomea more Lovingly ConsciousPresence.
Hojviri along these lines said something translated by Abol
Ghasem Ghoshiri. He said people
said manythings andwritten many books. A certain group
believesthat wearing wool garments means being a Sufi. Another

group said that this name is derived from purdly serenity
although its unlikely to be the appropriate word for its meaning.
They called a groupufis who were companions of the Safavids.
Some people call the people who are first in line Sufis. Another
group, derives Sufi from being mystical, they are simple
vegetariansProfessor Jalal Homayi in the introduction of Guiding
Light (Mesbah al Heday® after expanding upon the opinion of
Abu Rayhan Biruni writes part of the contemporaries have
decorated thighought with flowery speech combining Sufism to
theosophy and sophistry, disregarding Abu Rayhan altogether,
considering it a newfound discoveryhe late doctor Ghani
regarding the wearing of wool garments was a customs'of 1
century Ascetics, after mentioning different sayings about
derivations, he wrote about Sufis. The most sensible, logical
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conclusion based oall the evidencas that the wordSufid was

originally Arabic, meaning wool
I n your Love since the speech is in our
You say the whole world works out in ou
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Commentatorsinterpret Mysticism

At dawn thetime of therise of Islam, the companions of the Holy
Prophet (S.A.)having the difficulty of understanding the Koran
listened intently to the sayings of the Prophet, who would kindly
ask God?os,tecpushmside thé weits in order to &xp

the Truth. The wise speedi Lebanese researcher Paul Noupat:
Aln I slam everything refers or i
is considered blasphemy or herésy Y e s ! ofF Alldslamia m
knowledgeand interpreters of all mystical traditiost none other

than the Prophetic anecdotes of the Holy Koran. Also another
ingredient in the mix like an X factor isuman thoughtvhich is

also a kind of Divinemanifestation Believing this pretext, we
accept that the possibility of mystical interpretatisrwithin the
context of mystical inspiration and experience and these two are
related Therefore an Islamic Sufi in his/her mystical experience

will observe what the Koran has described for the method of
mystical interpretations from the perspective b tscientific
approach hasndét c¢haisgmebrancvith t he
other religious/cultural phenome
influenced by other religions like Judaism and Christianity,
civilizations such as ancient Rome and Greedso philosophies
such as Manichaen and Her metic
spread of Islamic Mysticism. Especially if we can be on the same
page as Nicholson, who believes the Koran to be the source of
Islamic Sufism and Mysticism knowing man to berimsically
motivated towardsnysticism

Mystical Interpretation Attributed to Imam Sadegh :(died 148 hejira)

The first written effect that can show the flow of growth and
evolution of mysticism in interpretation. Although, this impression
was nothing morethan a few anecdotes fronmystical verses of

the Koran, but it was classic and ancient material to research from
a historical and evolutionary perspective. LodMsssignon, the
famous French scholar of Islam, presented this interpretation as a
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critical research to the society of researchéise interpretation

for this reason entered Sufi circles in tHé &ntury causing the
richness of technical mystical words to spread, in truth, forming
the foundation for mysticism Islamic mystics refered to
interpregations of the Koran and the supernatural philosophy of
Plotinus until the arrival of Runmis Mathnawi Manavi, an
extremely Neoplatoniterpretation of the Holy Books, Prophets,
Mystics, etc Anyways in the second century hejira, the Sufi or
Mystical intepretationand paraphrases of the Koéarverses and
classical mystical works were also standard. Lati@y mystics
tried to paraphrase their works in music with versiethe Koran

to be safe from the dogmatic and follow the common train of
thought. Whig, researching and comparing it becomes evident that
most Sufi ideology and terminology, later relevant in the verses of
the Koran, were interpretations of Imam Jafar Sadédle first
mystic that Attar mentions in Biographies of the Saints is Imam
Jafar &degh. We must remember that Imam Sadegh not only had
a high religious responsibility but he was very pivotal in shaping
Islam® mystical language. Hojvijra Sufi saint, has a quote from
the great Imamin his book fiFinding the Hiddem The
interpretationattributed to His Holiness was originally narrated by
Ibn Ata Eskandarani, who in his interpretation mentioned Imam
Sadeghos i Aftereardg Abdul Rahmamw Salnmoted it

in AThe Tale of Truttd This interpretation without a doubt is one
of the ddest and most original sources related to Sufism. Studying
this valuable piece of work all of the mystical ideology and
terminology raised in the Koran was accessible in Imam Séslegh
interpretation
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Interpretation of Mystic al Expressions

Mystics and Sufis needed to share their inner experiences with
their people since spiritual experiences transcend verbal
expressions, they had to use mystical terms. Because Sufis are on
the path of unconditional love they are infinite anereal beings
who were seeking to express the limitless in their speech.
Eventhough all Sufis on the path had the same intebubreach

of them based on their level of intelligence, consciousness and
understanding of theiraudience applied their termirgjy.
However, is obvious it would not be possibl® have a
description of these terms without the collective perspective of
Sufi representatives who contributed

What is the meaning of an expressigh

Standard for technical purposeswhat is referred toas an
expression is known to be a specific interpretation of its meaning
Ghoshiri about Sufi expressions said the followifigSu f i s an
Mystics from their selflessly enraptured state use expressions and
relate messages to their disciples which later tak¢he form of
expression® Per si an Suf i poet s i ke
Shabestari and Mystics like Bastami, Kharagani, Hallaj using
metaphors gave explainations in mysterious ways that needed to

be interpreted. Commentators such as Dhul Nun al MisH, Al
Fudayl ibn lyad, Ghoshiri, Salmand from the Comtemporaries

Dr. Seyed Jafar Sajadi, Dr. Ahmad Ali Rajaie, Immaculate Al
Shah, Dr. Maryam Mosharraf, Dr. Furuzanfar, Homayi, and Dr.
Shahroudi
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A Saint

There are conditions to become &aint
That they don& disclose to the public

Means a privilegeto change(or a collection of allowange A
person who transformed due to Divine Favor being guided by
Spiritual Masterself-mortified, refined andreedfrom constraints

or veils of darknesstheyde unified with the Heavenly Kingdam
Sheikh Mohammad Nahavandi in the form of an expression of
truth said the world is divided into seven continents and every
continent protects one of Gods chosen servadntgshe book
Complete Beingby Aziz Nasafi it is stated that saints are

unknown to their parents and society, at large
Angels have no hint of his integrity
And his quietude deactivates the empyrean
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Gheysari said: Saints are those who freed from material

constraints rend veils of its darknesshielpsolve the problem of
greed by themselves being gener

servants that wunites th@ir heart
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Free-Will

The word meankaving the right to choose and accept an action
freely with no moral imperative. Although for a Sufi who has
become norexistent to all except the Higher Power, fueid for
him means doing the necessary actions for being

The great Hafez states
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| have sad many times and | will sayit again

That 1 6m on this road not by my own vol |
| admit being behindthe parrots mirror

Repeating words told byour Master Creator

And we should be reminded thtlte topic of predestination and
free-will has occupied m&mdé mind for quite some time and

still has not been completely solved. About Fveéid, Hojviri

wr ot e: iThose -willhbestow frgewilofortthe f r e e

greater goop
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Loyalty *Fidelity
Loyalty: purifying the heart, companionship and selfless devtion

I n Abu Seeaeaseofl Bnsorit is written that loyalty is a
divine mystery in the heart and souls of those worthy. Loyalty
means that when we speak we only seek to see and hear the
Creator not necesarily to other creature§Vorking for a cause

not for applause! Purity is seen in all aspects of an action: Self
praise, Greatness, Arrogance and sensual pleasures
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Dhul-n un s ay s woulini beycanipletg if it were not for
honesty and honesty would be complete without loyalt§y

The gresatebSaodadi

Prayers are answered the purer our intent
What good comes from a nut without a kernel
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Courtesy
Donot S ttagon, i nt o a
But with respect and courtesy

Courtesy consists of improvement and admiraiiorspeech and
deeds. Onefdhe great saints, knows courtesy to be the first pillar
and reasonable approach to the Lord
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I bn Ar abi in his Meccan Revel ati
to Wisdom. o0 From another per spe
the amount of attention/considéoe given to the customs of any

action

About courtesy, Hoj vi ri wr ot e: f
of all worldly and religious affairs depend on courtésy
Abu Al Daghagh said: AFrom t he

be in Heaven and from disgiag courteous speech | will become
united with Beloved Gad

Courtesy is inner and outer safiprovement being the foundation

for all merits of behavior and eternal paradise. The virtue of
behavior on the surface is theoof of courtesy within you

Abol Abbass Ata said: AfiPeopl e who
courteous, the Creator enlightens and gives them ingight
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Fire Water
Divine virtuesthat inspire the heart of mystics to unite with their

true origin)
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Water of Life
Is the source of Love and Affection within the darkness that

bestows Eternal Life to all seekers who have gotten)a sip
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Last night, before dawn, they saved me from misery
Enlightening my dark night with the Water of Life
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Holy Water
The Most Hi ghds ¢ StatedMasterekKhawja ¢ o mp
Abullah Ansari A Ser en e, sincere mer ci fu

washinner and outer tarnishés

My ascetic cloakthat the Holy Water robbed

My state of wisdom the tavernds fumes b
Shahabéeddin Sohrevardi knew t he

the secret connection to True Insight

Y CoepEe A R Utyb 3 VECavUAz y° Céu v
)y ¢Av +vAY aéwuUy
Permissiveness

People who dondét think they have
legislation believing it is for the common folk
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Sanctuary

Entering the shrine, meatise visitors of the House of God at the
agreed place and time, intend to enact the pilgrimage to Mecca
wearing special garments and other resoustégect out of the
shrine becoming unlawful. Although mystics have a special
interpretation of the sanctuargs Shah Nimatullah Vali statefth
sanctuary has a conspicuous appeardnaeonly after we purify

our soul to disassociate with repulsigarnal characteristicand

obnoxious angry behavior its essence becomes apjparent

The great Hafez states
Kadabsand6t here, why sirmrg about its ho

Iy

Why pursue, only to |l osel!Kabdababs sanct
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[, Am One with God

0 | , One mith Godwas the saying ofhe frenzied and fanus

Sufi Mystic fiHusayn ibn Mansur aHallajo who was convicted

and killed by the orthodox

I am the Truth means unearthing Secrets Absolute

Who else has the right to proclaim | am the Trutt?

The statement of Hallé il am the Trutld meaningfl am God

was misinterpretedHe meant that his presence was completely
dissolved or absorbed in the Divine Essence existing only for the
Universal Creator. His statement did not contradict monotheism
rat her it was its essence das we
practice what those believing were seekiibe Most High, our

true Beloved, seeks Unity and acknowledging that existence is a
reflection or extension of that Essenisgecomes Monotheism in
action where practitioners learn the art ofogeration. Althoup
reaching the state/stage of Monotheism requires one to be a
disciple of truth and relinquishis carnal desires by continuously
seeking Unity withthe One that is in All Annihilating and
Absorbing his/her temporal existence in the Eternal Essence. This
is the seekefs journey toour Creator where afteour absorption
comes the awarenesisat within thetemporalexists the Eternal

His golden tongue speaks the song of existence for he has become
selfless the words expressed are for your interest withim there

is a silence

The phar aohos ofvasreeetedt he Tr ut h
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Hallaj statedfil, amé Godo andwas accepted
ProfessofScholariiMaster JalablDin Ashtiyanio stated the crux
of the matter: i Our reBeatéd withini st en

the posdile manifestations in creation. None other than the
Creator really exists
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Seli-Sufficiency

Me ans i d peeed oelzesominggfree of wants increases our
ability and freedon®
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The cupbearerthat doesrit needto give to selflessvayfarers

To hear the musical per f dad mer excl ai m,
Being selfsufficient, from a mystical point of view, means the
selflessly free essence dhe Creator. Divine seBufficience is
comparable to the windloveni, the author of Jahanshah, in the
sense that the writer was present in the course of the historical
events that took place during the Moghul and Tatar time periods,
wrote: In this statefiJalatal Din Ali ibn Hasan Ravandiwho was

given the right and blessing by the great sheikhs and was a devout
ascetic sought out the presence of the Imam of the Time {&okn
Din ImamZadeh) amongst the wise scholars of that ting saiu:
iour Master what a great state
dreamin@ The | mam responded: isSil
the breeze, now is not the time for speéch

Be aware of the seksufficient breeze
A thousand harvesbarey dondét obey half

The pointisthatthesefuf f i ci ent i s tha&a Dei't
human forms and formalities, if applied to complete mystics
means desiring only Divine presence
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Elixir

Quoted from exquisite culture it is assumed to be a dissolvent
blend of jewels that completes ones essence meaning transforms
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ones mercury tocopper, silver andgold. Rumi refers to the
significance of an elixir that transmutes its properties through
| oveds . Sufaiiihd n b ethei compkete peosoramd
eternal water to belixirs that returnhearts toward existendse
essencandmakes it perfectly whole

A beggar atthe tavern fell in lovewith that Elixir
Surely if BelovedGod created soil, He caralsomake gold
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Solitude

Meaning to be withdrawn from societyhile being of service
Remaining in church adherent to religiolaw and practice is also
considered a good act & t e kradclésionThe reward for that

is comparable to being in the House of God, its purpose curbing
enthusiasm for worldly desires and becoming one with&&SWill

for the Truly Essential

60TiwW gondt travel solitudeds ruins
From the chord of desire, soul wonot be

Until you become wayfarers of the ruin
Upon the path of truth, you wondt get f
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The Chosen Ones
Are the elite 356 unseen men ASe

stated: i T h Mysties'Sufis deiaggsuaadtares dof the
Earth are the Chosen Onies
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RevelatiorfInspiration

Means the induction of the occult to the heart by medirgrace
without effort or support. The term means the announcement of

the absolutp
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The Divine Entrusted to Human
The sky canét conceal the Divine | oad
That lot of work was designed for us

The significance of to safekeep: Divipeomise toaccept their

duty agreed by sons of AdantSome have taken the word

s af e ga maand@uardianship Koran Canonists, Sacred
Heart Mystics interpreted it asfloved. The Divine Trust is
Immaculately Radiant known as unconditional love specially in
mankird. SheikhNajm-al Din Raziknows Trust to be the Wisdom
that maids soul lovingly carries
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Intimacy

Means becoming familiar, relying on peaceful states of being
Intimacy, to mystics, means being joyous remembering the friend
Intimacy means mystics slsuspeaking with the Beloved in Holy
parties. Intimacy is that which becomes familiar through
remembrancdeading tosolely God Some believe intimacy is
caused by repeating mantr@hikr) seeing, hearing only the holy
friend God
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Dependency

Means intimate compassion with each other and dependence.
Attachmentin the poems of Hafez more signifies and symbolizes

love and affection

The two worlds are colored with Lovebos
And the design of Lovebés plan has no Ti
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Stakegpointed sticks/signposty

Poles are referred to the great pontiffs and mystics, who in devout
worship, are the extremely reliabl&our Horsemaidtlobal
Guardiansstationedat the four corners of the worli@iheyare also

known as the planetary protectprs
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Fakhr alDin Ibrahim Iraqi, Persian Sufi master, poet and wrjter
believesevery continent all seven, alway$as apresentLiving

Master

For the SevernSaints areour children
EachOne alleviatesheir continent
Their Guide is described as Heaven
Higher than the Sky beingtheir position
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Wakefulness/Mindfulness

In the Sufi tradition it is known that the Mastertdéart, Khwaja
Abdullah Ansarj knew this to be an imperative related directly to
the blessings bestowed by the Lord and those sulojéicbecome
revolutionaries. At this time that we awake from our negligence
and recognize our weakness, we seek to become complete beings.
Beings who found thagreatstate wereSufi saintssuch asBishr
al-Hafi, Al-Fozail ibn lyaz, Ibrahim ibn Adham, whwillingly
walked the road less traveled of spiritual purificatidihe path
Afawakenso or makes us more Amin
conscience that leads unificationwith the Eternally Beloved
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Abstaining from Ego
Ego is a selfish quality, full of pride believintgelf to be justified
at all times only prone to righteousness. On one side, it brags and
boasts of its good deeds believing itself to be superior than others
Although good deeds sown do reap good benefits, though, in
comparison to the countless blessiyge 6 ve been give
actions donoét c o MMead, Klevaja Abdtubah Ma s t
Ansari said about egadfiStop looking through the eyes of ego for
all the troubles and problems of man have began from that vision
of division. O Lord! All fear you, | feamyself; since througlgou
only goodcomes and from me only bad, O Lord! [Bbsay what

have you brought, for we are dervishes. @@sk what have you
done! For we are all scandals
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The Spiritual Master

A person on the path of sethprovement towards sefferfection

and spiritual completion or Oneness with Beloved God before
leaving the physical form performing rituals, rites in practice to
connect and direct other souls back home to the Sacred Heart of
Unconditional Love and Infinite Light. Such a person is called a
spiritual leader, guru, master, or teacher. A disciple, seeker,

student, follower after penitenceéfore any and everything$ks

for the Guidés advice/counsel on the s@&ilvorldly matters. They
are also called: the Master of the Monastevaster of the
Convent, Master of the Tavern, and sometimes the Spiritual
Guide. Other times as the Master of the Magi, Master of the Ruins
and the Wise Old Master. There was a Sufi tribe, led by Fazlullah
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Jamali Ardestani who was a famous Iranian poet, mystic and
writer of the §' century

Al'l who havenét become selfless arendt .
For through surrender is the true way to victory

Asking for guidance from Godly Men, one feels free from all
habits and customs
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Jacob the Master of Canadan

The meaning is Love and Ecstasyé
| heard the delightful speech of Prophet Jacob
Saying indescribable is separation from a Bloved
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The Master of the Magi

Means the complete spiritual ma s
Being the disciple of a spiritual master rids me of all ignorance
For all that our Ma ster does is exactly enact obedience
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Master of the Tavern

Meaning Sheikh or Spiritual Guru
In the Magi Tavern | see the Light of Eternity, shine
Surprised hereto now see such a light shining

The term 6éel derd means one who
usually has white hair. Although in Sufi terminology, it comes out

to be a spiritual leadkeacher of seekeimliever who through

His/Her presence gets blessed andneated to Sourds Essence

All Sufi sects, cults or factionhave Sheikhs, Masters and

di sci ples except the Uwais tribe
became enlightened without a phy
a requisite. o |aris flegdently sed, thoagh t r y
Master of the Tavern is primary
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Malamatiyya

Name of a Sufi Doctrine active in the eighth century A.D. The
founders of this group are Hamdoun Qasar who was free of
religion and a disciple of Abu Torab Nakhshbi and Ali Nasr Abadi

in mysticism. Sometimes, a radical factioh this group was
referred to as the f@fAQalandars. 0
that peoples attention or acceptance makes seekers arrogant
distracting them from the truth and denies its blessings. Therefore,
they chose to only focus on the loving déentof The Creator.
Disregarding their appearance they would tolerate others criticism

to lose the prideful ego. Anyways, what needs to be considered is
that the cloak, prayer rug and rosary were used irpseification,

humility and tranquility.

Sohrer ar di in explaining about the
& Loyalty is the basis of thoughts and actions of people using this
met hod to connect to the Truth e
devout. Some believe Hafez, the mystic tongue, was part of the
Qalandar sect of the Malamatiyya, though only God truly knows!
Hafez believed both mosque and church to be the home of love
knowing that the conscious and drunk are in pursuit of the
Beloved.

All are in pursuit of the Beloved, both the conscious and drunk

Everywhere is the House of Love, whether church or mosque

The court of the Master of the Magi or the Mother of Fidelity was
known as the center of Love and Purity. There is no matter for the
spiritual master to acknowledge another as the Magian Master, etc.

The purpose of the mosque and tavern is for your gathering

I have no other desire than this for God is my witness

Hafezl The Magian Master is the Mother of Devotion

Really l|listen to Him Teach Loveds anecd
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This poem is a s malsdtylessemigihgegheo f H
Qalandar sect of the Malamatiyya Sufi Order that could be an
example proving his affiliation
profound poetry has been written in this manner and if one wants

to see all the relevant evidence, surelyythgould have to

readThe Divan of Hafez.
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Unity *Oneness/Monotheism

The nightingale on the Cyprus branch fills the dawn full with songs
About the spiritual hierarchy like the flower symbolized fire to Moses
In order that our communion will 1listen

The greatest and last state or rank in mysticism is Unity
Consciousnes$Vith this awareness we speak and actOoeness
Monotheism has four stages

1(Unity of Faithy The unity lying between blasphemies limits and
Islam, whose representative is free from polytheism becoming
authentic being one with Gd

2(Unity of Practice The unity that takes the seekier knowing
that Glorous Excellence responsible for tAbsolute Existence of
our Divine Essende

3(Unity of State In actuality, becoming selfless or neristent is

part of unity Meansthe unity that enlightens the seekers heart
from many of mads peculiaritiegooted indarknessso that he/she

only witnesses)that Unitdés Essen

4(Unity with God It refers to our Unity with the Divine before

Time and Space depending only upon its own state and no other
kind of Unity.

This degree of Unityalways includes Onenes§his Onenss is
attained through a passionate state of discovery within which the
mystic becomes selfless or neristent only witnessing The
Beloved Self seeing, hearirapd knowing All as only One The

term Trust means relying on and confiding khawja Abdullah
Ansari said:iOneness is what you possess within your Soul. You
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are united with all that is familiar.Not the place of the heést
language nor the space to perform work through form. Lord may
the Delight ofthe Light youdve given always bé&urnedon forthe
Favourful Blessings to continue
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Trust
Trust, is leaning andeaving all to the Creator such as a Sufi
abandons his affairs to the Creator, relying on The Createat| in

st at es, edsemand peazeof miriidthe Holy Koran, there
is a verse regactdi ng Trust that

il trust i n Al | afhith fllahGepteased with f a i t
believer® .

Mastali said ilhosoever believeth is True for Trust isumd to

faith)‘)

The principleof trustis to give your work over to Gas Will ;by
that trust, you must make another person responsible for your
work. Besides there is another referenced verse of the Holy Koran
with the meaning and virtue of trust and tresthat implies unity,
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trust is the result of unity and relies on that. Its sign is to cut ties
with strangers and trust in the One (od

The prophet sang out loudTkther the camel, then trust

Have faith in your field of work Sowand then lean on thelL.ord)

Shei kh Abu Saeed Abol Khair sai
displaced greed and knows it to be the work of the weak. True

faith lies in retaining trust. The Almighty Creator said that trust is

that which takes you out ofyour comfort zone; meaning

continuously being and becoming dependent to be indepeadent
Hamdoun Qasar saidiHumility and Certitude are like two
balances upon the scale of TruMore or less of it, will be
noticeabled Some Sufi Sheikhswere vigilant regarding the
meaning of Trustd resemble laziness or idleness. For they
condemned being careless, indifferent or out of touch that some
tend toward for the relief of their responsibility. Trust truly means
to strive towards rightful goals and being attentive while
dependent on DivinedmeficienceHafez stated

Reliance on virtueand knowledge in mysticism is disbelief
If a disciple have a hundred talents, trust must be onef these
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Surrender

The meaning of surrender is letting go. All the seeker has or
associates and identifies with he gives up to God. We should note
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thatbetween surrender and trust there is a difference. It takes more
to surrender t han t o trust. I n
supportbut knows himself to be responsible towards his work.

Although in surrender, hgives over all his affairs to the Lorbh)

a sense we can conclude that for our Earthly allowance we need to
make efforts and for our Spiritual sustenance we must surtender
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Repentance

In this gathering donét mention the wor
Otherwise the cupbearers shoot with their bowshaped brows$

People when they begin to awaken, witness their weaknesses and
take steps to abstain from those faults and unacceptaldgibeh

They have to make ehoice to not become a victim oépeating

the same mistakes. bhis case he/she recognizes and repents for

the unwanted behavior. Penance is returning to God or the Infinite
Eternal Source. In the expression of the Sufis,
mindfulness/consciousness/awareness of our Soul is the source of
evolution and growth toward solutions. Penitence is attention to
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previous mistakesot onlyfor the sake of not repeating them, but

for learning the lesson of that experience to improve our dutur
condition

Hazrate Imam Jafar Sadegh staieBev ot i on i s none
repentance for the Lord holds repentance first and foremnost

The Holy Prophet statsiAny one who repents be
in the Eastthat persons repentance will be accegtédhd went

on to sayi | repent seventy times a dae
the Creatop

Somewher e el se it was sai d: N Re
means t o never di sregard i ts S €

penance is regret and its result devotionwith three specific
characteristics ogualities They are the past, the present and the
future Being in Now, Here involves parting with the trivially
unnecessary and partaking in our responsibilitdthough the

future revolves around decisions madat tbhape our destinies the

way we intend it to be. Although with respect to the pasistrive

to compensate for our lack of attention in the direction of
unconditional affection towards our men and woman

Najma | Din Razi sai d: fihFnsetf doy a d
mantra repeating, Then he | oses
They asked the great DhNun al Misri about repentancefiHe

said the laymen repent from sin (loveless acts) and the noble
repent due to negligence

The tale of the Masterharpmmy er i n Rumi 6s Mat hi
eloquent regarding repentance. They say that harper experienced
nothing but helpless misery to the extent of being hopeless. He
went to the cemetergeeking the Creator of creatures, in order to

play the lyre for Existeces King. In his sleep, he dreams that

Caliph Omar was sent to bring him 700 dinars. Out of excitement

of hearing Go& favor and forgiveness he dances, laments and

breaks his lyre only to repnt

Omar told him that the cause of hismoaning
Also reflectedthe effect of hisconsciousness
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Purgation

Means emtying and becoming free of or without something.
However, mystically its an expression used to denote leaving all
deeds, usually worldly matters, that distance the seeker (lover)
from the Sought (Beloved). Whenever there are no lingering
desires remainingnd wéve consciously decided not to partake in

the spiteful gossifpackbiteit is called purgation. Abol Ghasem
Ghoshiri sai d: APurgation means
desire, trusting and believing i
purifying/refining our Self from alimaterialvices and constraints
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Analysis

This is one theoretical stage worn by the friendly, peddDivine
worshippers whose speech and deeds strive toweirtisous
accomplishments
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Manifestation
From Eternity the Light of your attraction has emanated
Love waswitnessed from which the world was lit in flames

The word manifestatioomeans to appear. To a Sufi, it is an
expression for the features/qualities of Our Beloved Creator,
witnessed within the heart of a Sufi. SadlDin Quavi, Sheikh
Kabir Isfah refers to the terndimanifestatiod more generally as
the source of Creation. On the dmend, we should realize that the
Dei t ya semnmaté éntity frorts Beings. While on the other
hand, the Deity is the involuntary partthin Beings. There are
two kinds of veils: One is of the outdrody, visible by the
physicaleyeand the second, the inner self is seen with the heart or
spiritual third eye. The outward veil remains with us in the
physical/material worlduntil the Resurretion, the Beloved
Creatortakes off the covers as Hiesires his Beingfd.overg to

be able to withess HinAlso in the world since he desires nd&n
heart to witness Him, from mé&nheart he removes all other than
Himself. In theoretical mysticism and theaythical wisdom of
lllumination, the worlds creation is an expression of The
Creatots Manifestation. In its manifestation also likeetorical
wisdom that holds in order the system of creation, there is a
specific pattern with all kinds of variety: Tlerexists a
manifestation where until the witness does not completely

dissolvémerge into the witnessedno real transformation has
happened

In self-discovery since His existence appeared

Your self, like a candle held to the Sun, disappears
Existence and Esence become one in relation to Creation
The Creator assignedhem thenames ofLeyli and Majnun
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Display

Divine lllumination is calledhe display witnessed in the heart of

a mystic that uplifts and ascends him. Man and the world are all
effectsof Divine lllumination where all rays and vibrations are of

Exi stenceds Light t hat in det ai
different ways

Your Soul has built a mirror from its appearance
That mifirstmame wasAdam and Eve
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The Goblet
A reference to the mystical seekers heart that is filled with insight.

The complete mystic drinks the Holy Grail becoming drunk off
Hi s/ Her Maker 6s Unity
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Bring the goblet, for my soul longs union with thee

What placeisher e t o meet with patienceé
For if a drop from that wine spills over

Barren ground will turn into a rose garden
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Holy Gralil

The Divine manifestation is mystic who is a living example of
The Creatords Love

His role is not what can be imagined in dreams

Or the full moonds reflectionseenin the water

All those intoxicated were from the Holy Grail

Witnessed in both the Bishop and Sheikh

The World Reflecting Cup
Alludes to the heart and inner self of the complete mystical

woman/man of truth
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The Cosmic Chalice

The cup where all the world can be seen

Truly our sacred heart is thecosmic cup

Itds a private community this heart of
Shahab aDbi n Sohrevardi stated: iThe
symbol of Kai Khosrow, whatever you desire can be witnessed
becominga conscious benefactof the universal equilibrim
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The Wine Cup
Signifies the heart of the Sheikh and the intention full of insight
and the manifestation stage of divine illumination

cEw{y !A.

yv ¢wéA«IAYAZREE
| ¢ Av a°dpjz ya ¥40A v VA ZAV4i« B wy |
%O el E0wyial AR pzwdAx AEp ) ¢ Av &
Az ¢y% y °pi AC™ Auad @WE %
| ¢Av &3 A« AT %a y TAEvAH({



81Cywad %Y w3 EQOIv %UC{PEf y %uCAef

wmt ChPA y 2y% Cz )@%[z CANEBLA
woer jwvw{yY )CAv ©°oyyve. ¢Ewn
Aj e wA wertaypzCaagveAewp

sA =~

)°Ewz a°pz AC3wy ¢(¢wWhLUEEKN Y
) ¢ AwCodYyVAFE WwG{

Attraction

A beggar becomes a king fronan attraction

Instantly, their mountainous load to a grain of sand lightens
No narcissist ever strives toward Unity Consciosness

Or else the Beloved would have sought his/her Presence

Our supernaturalinstinct is centeredon attraction while our

natural instinct is based on desire, will, affection and love. As man
evolves his attention expands to the extent where all that is
reflected is The Creatoros Esse
endless prayerin another sensethe approach of effortless
attraction towards the House of God is appropriately granted by
God the Al mighty. The Lordodés Et «
that isneeded to get to the Sacred Heart becomes an involuntary
action This path is trodden by Prophets, Saints and Mystics
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Beauty

Shahakal Din Sohrevardi has a treatise about Love, Beauty and
Compl etion whose champion was iJ
code Know that being Bautiful can also mean being Graceful as

well as Being Complete, mystically, the terms are interchangeable.

All beings from spiritual to physical seek completion or returning

to their Eternal Source. Théseno one who igh attracted to

beauty If we think positive, All seek being complete and the

Sought, therefore, can be found in)All

Ud «
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Company
In mystical and Sufi expression it meadsopping unnecessary
things and incompatible people, fwhich is evident of God
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Division*Schism
Reference toexistencé proof of worship and loyalty for the
distinction betweernthe Creator and his creaturderefore total

nondivison is exactly like heterodoxynd division without
company serves no practical purpose whatsoever. The plurality
thald divided identifies with itsarchetype Khwaja Abdullah

Ansari saidfi Orucollective truth is unity and that iseing truly

rich. Division is duality and alienation, for any light that shines

from a candle is an effect of what is reflected by the mass. The
wax i snbdét wit hiothé astemmbdy. Theaagsembly f  f i
functions to guide us to our Eternal Truth through -e&istence

and being selflegs

In position you became clear like a candle
That which was hidden from the masses

With our individual consciousness we are drops with the collective
consciousness we becomee tlDcean If you are unstable and
divisive you are mortal

3/40{ T £ Yaw,
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The 4 Glorifications
Symbolizes renouncing the material woekcept Gol

As soon as | made my ablutions from the well of Love
Once and for all | gave the 4 glorifications to All that was
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Canaands Well
A reference to the dark and obscure dimension or jealm
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Seclusion

One of the customsfdhe wayfaring seekers who by practicing
specific rituals, techniques, regimens sabirtifies oneself. This
seclusion has certain rules like

(The permission of a Sheikh
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(Every week to ten days, the Sheikh visits the disciple for a
joyful meeting untilhe/she is able to tolerate the endeavor
(Choosing a time and place that is far from civilization are also to
be taken into consideration

(To maintain ablutions and two sets of prayers

(Physically fasting during those forty days aeaking less food
than usual

(Speaking minimally, silence is preferaiplgpassani

(To only sleep two intervals of the night

(To only strive towards the charitable and in case of a problem to

get help from a Master
(Always remembering the mantf@llah is the One and only

Ondo.
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State of Being/Condition

The meaning of the Sufi state of being entdrem the
unseen/invisible! The Most High fronthe celestial spheres
appearsrom time to time in the heart of seekers that grants them
official authority keeps them attracted and attached to the right
path. The purpose of rank/status is a stage of evolution that seekers
on the way have to endure without ertate, is a Divine
Command given not received. Although official positions are
inherited or earned. Our state is truly the legacy of our actions.
Junaid Baghdadi saidOur state is like the current that progresses
from one state to the next, if it persidecomes the storyf the

Self not a stafeonditiond The spiritual master saidiA person

has three states: either he benefits from being obedient, or from
neglect the result he/she suffers, or from guilt one can feel pained

by regret. For what theKoae?tWheis t h a
a better counsel or than our Ma s
investment than faif®d Rumi stated

Deathis the crystallized condition of lifés sacred state

This mont hds beimonghsandbywarso mi ng over

Since it explainsour stateit governs us

Longing to turn our bodies into souls
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Veil
BetweenLover and Beloved therés noimpediment
Hafiz, do not become your own veil! Rise from within

Veil can mean a curtainchador or scarf To Sufiis it means

anything preventing/hindering humans fraineir very own Truth.
Bukharaei stated that there are four veils: the plahetself, life

and the devilThe world is the rear veil. Anyone who is engaged
tends to leave the world behind. The self is the veil of Truth, for
only to the selfless does tAeuth become known. Creation is the
veil for obedience and any that busy themselves for others do
abide. The devil is the veil of the righteous and religious.
Everyone who renounced the evil and sin of lovelessness prevails
over this vell
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Truth

In the mystical philosophyf the people of tastehis expression

has various meaningsiere we will only refer to the mystical
meaning. Hojviri saidfiTruth is an expression, with no extinction

or expiration date, from the datef original man to the
Armageddon whose judgment is fair. Since Divine insight and
validity of transactions are with the purest of intentions. Tradition
means customs that have been passed down from generations and
repeated although without the existerwd truth they
have continued! Therefore truth is the soul and tradition is the

corpse. Tradition are from trades and truth is from blesgings
The truth means someone or somethings right and true essential
existencg
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Cloak

Means clothes woven together with different pieces of fabric that
they also call a dewish toga. Originally, cloak meant pinned
together clothes that since the companions, ascétitswers of

the periods Uwaysiwould wear patched up clothes, Sufi Sheikhs

in compliancewould also weainformal garmentlt is noted that

as the Prophet (MaGod Sanctify His Soul) was approaching
death the faithful asketb whom should we give your roBeHe
replied: ATo t he Atndwargspanse bayst h e
said:iGive me the Prophét cloak so that | can prag.(Both Ali

& Omai gave him the cloakral said:fiPrayd Master Furuzanfar
professed a cloak is a lomsteeved buttonless, zipperless robe that
becamethe Sufts sloganSinceit was made from various colored
fabrics it was also referred to aBpatchworkd Traditionally,

cloaks are the officat | ot hes of Sufids that
authentication, demonstration and qualification would be granted

to them)

Conditions of wearing a Cloak

There is evidencén the Torat the passing on of holy cloaks of
elderly priests to priests was quite commaigpel The spiritual
guide/guru who wears religious gahlas to be based on specific
conditions. Regar di n gspititdalissekeHo j v i
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wears has to be beyond the peaks and valleys of the mystical path.
Has to have experienced good tastegtivrglory and grace to be

able to relate to his followers states. Hatam s&fthyone who
takes up this path mushake 4 agreement§irst is the white
agreement meaninigsting. Second is thielack agreemenivhich
meanspatience for othés acceptance.hird is the red agreement
or the struggle with orie carnal soul. Fourth is the green

agreement and that meamsiting/tying loose ends togethehe

Sheikhs would wear white and the rest of the &uffould wear
black. Black and White being the commomgnd signifying that

the seeker is ngireoccupied with mere inner darkngss
Rending the CloakVeil

Therebs a |l engthy and interest.i
enthusiastic can refer to Hafez Poetry Culture by Bukharaei pg.
225)

O Sufids! Looueclodkes rended

Striking garments as flowers in the wind are blown

It is reported that Junaid wore apparel in the custom of scholars
The companions of the cave requested from their spiritual leaders,
can we do away with the rol#s| f I knew that I
clothes, & have made a coat out of iron (clothing) but the truth is

that doesd validate the knowledge of clothing comes from the

fire of ones heart to be valid, in other words, nothing is done from

the cloak(clothing), alonethe fire of the heart isecessarp The

dervish cloak is the attire of ¢
of the i mmortal within this gar!

deserve to wear)it

My robe wearing is not from our religions limit
Yet |1 édm veiling hiatosreds of hidden | im
i WZV ¥%-
¢ Av jAEARY.-wo CoO i v
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Tavern*Winery

Our main place is within the tavern

God bless the One for creatinghe inner mansion

Shabestarstated

Deserting the body, in a sense, is becoming selfless

There selfseeking is blasphemy where piety is the Self

About the root of this term there has been mumbntioned
although we can coigely say that winaelling and wine drinking
were prohibited in Islam the taverns and pubs likely were likely on
the townsoutskirts and ruinous areaherefore, the taverns were
al so called @Athe r ugambBng casimsl s on
Sanadin hispoetry notes the ruins as being similar to the tavern or

a fortresdike place of visitfor sweetheards

O, fine is the ruinous mountain that continues
And likes to supply me with nice views

In the heart that which is not clear

In the tavern its not near and dear

Mastai has | i kened the term o6ruino
essence of the word\hd Allameh Ghazvini while referringo
other meaningk new it simply as O6the ru

pub, hideout, and slum
Today the Kaaba becomes theavern
The judgecontests while the Imam bartends

Hojviri likened the ruins to the mosque for Sufis and church for
Nuns statin@The word means the World is a Wilderness that is
likened to a Winerp
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Monastery

The late Jalal Homayi stated That t he monwestery
eat. 0 Some have woregtb deaoteeonds home. wor d
The main function of a monastery was as a residence for spiritual
wayfarers (Sufis, Derghes), who needed food to eat and a place

to sleep. The major consumption of endowments were spent just

for this purposeThere were conditions for thgojourners who
intended to stay at the monastefhey hadto arrive before dusk,

pray, have an attitudef gratitude and if they intended to stay for

longer than three days, accept one of the monasteries.ddties

Ghani regarding this matter sdit¥lonastic Life and Monasteries

were an imitation of Christians and their friark.was revealed in

The Biogaphy of MysticgiThe first monastery that was built for

Sufiés was under the supervision of a Christian princiami

statedfiThe first monastery to be built was in Ramla, The Lefsant

Ibn Taymiyyah saidfiThe first person to build a cloister for Sufis
was Abdul Vahed Zayd in Bagba

Monastery Etiquette
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Polite Sheikh Hassanoted what Sheikh Abu Saeed Abol Kheir
statedi P i c penswaqpd papers to write down the 10 customs for

visiting monasteries

1(Those who are of chaste raiment

2(In the mosque to dyisit by the righteous tombs
3(That are first to induce states of group prayer
4(Those who also pray at night

5(In the morning praying frequently doing penance and seeking
forgiveness
6(In the morning, as much as possible, to read the Holy Koran

7(Betweenthe Night Prayer and sleeping, to repeat a mantra
8(Accept peoplé pain to be able to help the needy
9(Wwithout the permission of each other not to eat/drink anything

10(Thatwithout the consent of each othernot be absenfor any

reason
Just like wewrote that Hafiz was passionate about the Melamedi

and Qalandar orders in this poem it becomes evident

Hafezin the baré corner is where is my hermitage

The Magian Mastero6s prayer is my mornin
Bartender please bring me yourFlowing Life Water

Sol can be free of the cloaks that spoke what a monastdry

AEVy vy
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) ¢Av aweél misa A yevaiA
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About the mystical meaning of this term there has been many
articles written in dictionaries and encyclopediasneans a side

or corner of a monastery. Also means a booth, small chamber,
vacation room, othe place Sheikhs and Spiritual Masters sit
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Ligature/Juncture

This has been written to mean a caravanséhnailocal residence

of righteousSufis, similar to monasteries, convents etc. Became
the place where the dervishes nourished themselves. Ibn Battuta,
the famous Moroccan scholar anttaveler, said he saw
uncountable hermitages in Egypt that in no way resembleélran
monasteries Al-Magrizi, the famous Egyptian historian, said:
fiThe construction of hermitages, juncturedigatures and
car avans ethea custam ofvidalyeProphet Mohammad
(Peace Be Upon Him), for he donated a part of his mosque to the
needy and companions without a residefiterefore, the Prophet

was also known as an Owner

D o n 6 too attazhed to the tent of thisvorld & juncture
For it is based on the Timelesand Foundationless

What 6s t he ?Cornerstone
Is called the place where dervishes are nourished

Baba Taher stated
| am that sly, wise Bohemian
Without relatives nor place that | call a residence

A shack thatwas built besideghe monasteries where the Ssifi
resided. The convent/cloister was the place where the
anchorets/anchorites dwelled. In mystical terminology the holy

shrine of the Magi signified the assembly of Mystics and Spints
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Asceticism

Is an expression referring to the spiritual state of renunciation and
seclusion from the material worldSome think ascetics ar@n

attracted by thellare of thisworld, while remaining detached and
dispassionate about the other world or afterNhile those who

on the surface have renounced or withdrawn yet deep down are
driven by desire or | ack | oveobs
of Truth acording to Sufés. Sufyan alThawri, an Islamic scholar

and jurist said: fiAsceticism has no relation to food or clotHes

the truth of asceticism consi st :
Suliman Darani, a"® century BC Sufi, statediAsceticism is

leei ng anything that takes you a
mystic noted, AAnyti me you can p
carnal soul is when you can part with the demands of the material
world) Sirri al-Saqti early Muslim Sufi saint of Baghdad, student

of Maruf Karkhi, and spiritual master of Junagaid: fiAsceticism

is the renunciation of the fortunes of the Soldn Taymiyyah a

controversial medieval Sunni Muslim theologian, juriconsult,
logician, and reformer, haé comprehensive statement about
ascettism and sanctitySaying Asceticism is the abandonment of
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things which dodét increase our PreseriseConsciousness and
Sanctity is abandoning that which our Presémd¢@onscious has

no fear of losk

Hafiz dondét reprimand bohemians for in |
God hasmade us free of asceticism and insincerity

Tell me where they are selling that Sufi Wine

For I d&dm swayed by the hypocrisy of asce]
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Mantra

Means paying full attention to our Beloved Creator freeing
ourselves from all else. Initially we repadoly namesof Divine
Beingsacknowledging their Unity realizing that intuition exists on
the manifestation of possibilitie¥he most redundantly repedt
mantra in Islam igiThere is no godbut Godb A wise man said

i | f compesiongnantra is the enthusiasts interest, the sight of
their eyes and mate of the soul bethg worldly ritual a moment
with an intimate friend becomes even better than 8umtl. For
each breathis spent on loving conversation about the deathiess
Mantra (zhikr) mystically means remembrance and vigilance,
mai ntenance or compliance, praye
make truth seekers more aware of our Creator, botteant land

mind to the extent its no longer mandajory
The custom of Sufi Mantra$

There is acode and conduabr a special processf receivinga
mantra such as the blessings of a Spiritual Master, Religious
Sheikh, etc

1(Renewal of oné purity
2(Pray couting our blessings

3(Sit facing prayer direction repeating chosen mantra

Some believe that while repeating our mantra we must sit lotus
style crosdegged on the floor with eyes closed only in
contemplation of our Eternal Creator. In a group meditation

someti mes they may rbétpGeddthreei Ther
times then begin

0y 1
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Sly*Wise One

When you pass our territory strive to arrive

Wher e y othewbrldwide shnire of the wise

The term refers to a rogue, or one who is clemercunning
Although in mysticismit refers to a person whose inner self is
better than theiroutward appearancge also means a free
spiritedcarefree being absorbed in the truth proud to be part of
existence
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The Cup of Holy Love/Divine Favor
It is a unit/measure of weight and currepitye poundIn mystical

etiquetteit refers to the Cup of Divine Favor
Cupbearer grant me release of mynhibitions
For to our BelLoved | &m an eternal worshji

w N
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Contentment

Content ment i s t he hvetta whatbtee | a st
Creatordés Will. The stage of co
states a seeker can attain. Satisfaction is being happy that is
usually the result of affection. Audayl ibn lyal s ai d: AT

content are wiser than the ascetic, the satisfied are empty of
desires while the ascetics dtél of desiresd The content have a
heart free of discord and disunion

Me and my content state prays even for my enemies

That my heart got used toyour pain and quit its remedy

For what 6s Un ishtisfactionsee&impyahefreendi o n

For it would be unjust from other than the Creator to request it

Shagiq alBalkhi, an early Sufi saint of the Khorasan school who

emphasized reliance upon Godtsemd : fiPati ence and
are two facetssince in practice it increases, it starts with patience
and results in being satisfied.:¢c

for the ascetic is still on the path towards the presence of the
Beloved that the safied has reached. For being truly content
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means having a happy joyful state from the present
situation/circumstance
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The Heart

Literally means an organ of the body with four chambers that
pumps blood to veins and arteries responsible for its circulation.
As a mystical term it can signify the storage of Divine
mysteriesThe cosmic chalicéhat makes apparent holy truths and
divine blessings is none other than our hdakie a white hawk
tha sometimes sits atop the firmament at others makes masts
heart is the albatross that at times sits on the tuba branch and
others resides in the shrine of contentment

O wlarehouse of Divine mysteries, our heart

The capital of our Kingly estate, ourheart

VI
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What should | tell yo@® about the heart 06
Wedtre Stardust Particlesin the Sea of Existence

The pure clear heart is the home of Gé&l Love free of naturé
pollution where divine illumination is made manifest to reflect the

Beloved Goll

We placed the treasure in the chest bgneans of your request
In the heart, itslight appeared lovely by your countenance
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Hope and Despair

Hope expresses our he&twish or desire which we look forward

to receiving It means the heds content due to the maifjcence

and municence its expecting. There are 2 tribes of the hopeful:
Those who seek pleasure and joy. The truth seekers under that
visageare really the true hopefuhnyone who hopes to attain this

or the next world without affection for our Belov€&teator is not

a true hopeful. Beings who like seeing the Presence of Beloved
God, Beloved God also likes witnessing their preseriigt
despair implies feaiSheikh Rabwa statedThose in despair fear
their carnal soul more than SataitHope and Despaiare two
wings of a bird, flapping harmony, the result produces flight. Hope
is divided into 3 groups

1-Hope that causes one to strive on the spiritual path resulting in
joy with the probability of being forgiven that gives their devotion
more pleasure

2-Hope that the Master of Austerity that causes devotee to be free
of his carnal soul by sacrifice and compromise with religious
customs to purify and refine his spirit to become sacred

3-Hope in manifesting our Maker after we get
established/connected & permanent, therefore in this state the
seekeralways reaches the superabundancepadsible infinite
manifestation.
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The Dreg-Drinkers
Are the people who drink wine to its very dre&piritually this
term applies to the integrated Sufis, the Melamedi and could apply

to Rishidg9g, Indian seers

| fear this nation who scornthe dreg-drinkers (recyclers)
For it is they, whoin the end, ruin their Faith (in our revival)
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The Sea of Light
The worl dbés mystics knowShakhi st en

Izz alDin Kashi, one of the great scholars, mystics and poets of
the 8" century BC, stated at the depth of our being exigtg. O
dervish! You have toachievethe witness withinto see it and
believe itto alter your world view freeing you of the deceit caused
by duplicity. O dervish! The sign that defines whether one is
drowningrather the drop has joinehis Sea of Light is if he/she is

in peace shows kindee and affection towards the wadid

creaturesand always offers assistarjce
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Sema(Ecstatic Whirling Dance0
The relation betweenthe mischievousand righteousis humility
That 6s wher e t her sdnhdSemalsemonmsu si ci an, song

Sema to Sufis is' a stylized virtu vehicle for polishinqner

virtues For this reason it has been a very pivotal custom in
monasteries and has a specific code led under the guidance of
Sheikhs. Sema is known accordingly as poetigism

Abu Ha med Ghazali, wh o wa s on ¢
jurisprudence of his time, explained in detail that poetic singing is
the Divine Song, whether it comes from vocal cords of birds,
humans or instrumentgor and from eloquencthe trust is to be
sanctified unless in times of corruption such caseit is not
permissible and thét an accidental situatidhat does@ concern
musicl n any <case, the Qurands Sem
Poetry that leads uswardsour Creator promoting good behawio

and actions are praiseworthy and recommen&adykh 1zz al

Din Kashi wrotefiAnyone who doedi enjoy good music either is
heartbroken or deaflté noted to better hear the Celestial Sema
we must set pure intention of heart and mind and start toofind
attention span increasing on the Diyine

Our mate since becoming &emazen

Saints tookthat fans handto Heaven

It has been reported in Abu Bakr Shé&blbiography that once a
few days and nights he slept under a tree dancing and repeating:
fiHu, Huo They asked him the reason for such behavior, he replied
that which lives in the tree says to niiu Kuo | in agreement

answer PAHuU Hu

And near this themavhich might be derived from that tale is
Sadbadi 6s in his Gol estleanightinfl rer
caravanserai. In the morning, the one beside me woke up in the
woods frenziedthat he had accompanied us, yellasd ran
towards the forest. Since the day came | told her: What was that all
about? She said saw nightingales chirping on th®anches and
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the partridges from the mountains with toads in the water as my
adventure! | meditated/contemplated with humanity symbolized

on my prayer beads yet | wasegligently asleep
I said that this isndt the condition fo
Bi r d 6 satiny foddgr fe@to them onthe food chain

Sultan ValagMo wl ana Rumi 6s son wrot e: |
from the time of puberty wevery
every night youdve been praying
soul in order to meet youugle, Shams Tabrizi, before which you

di dnot start this ecstatic danc
blessings and favors you seek will increasebenefit creation

with Sema Shams also did mention that the selfish who perform

the Sema ritual, their greeddll only increase. ThereforeRumi

seeing the truthoving seekers states become stimulated and
elevatedby Semathe practice was acceptable and suggested to
them which became a signature trademark mainstay of the
Mevlevi Order. It was very popular ithe marketplace of

gol dsmithbéséSema is prohibited f
harmonize all they hear in existence the governased to this

business and in the form of play is buay work. Sema is
allowable to persons who the Love of God reigngovious and

Sema directs them to only attractive, accepted qualRiegessor

Badiul-Zaman Foruzanfawhile explaining an expression of the
King of ScdloDiam, 0 sRBmih@as f at her ,
all that is audible but not harmonic is invalidly the harmony is
holy. o Sema means the sense of h
creates rapture
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Disciple/Devotee/SeekéBojourner*Wayfarer
The Magian Master says visualize arayer with the Wine
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In order for the wayfarer to be aware of the Divine signs

The mystical seeker means the one wadks thespiritual path.
In Sufi terminology a disciple is a dervish whi@vels lightly,
righteously seeking Unity with the Almighty

The seeker is guided by light to the Friend

Not arriving uhless becomingransparent

The devotee is first a seeker, who, thegihe seeking to become
a completepersonification of a liberated being finding solace in

Mot her Natureds embrace
Thelovedoctor is Christ-like and friendly;
Since He doesndt see any sickness to re]

Ibn Arabi stated:iA seeker is a person whose knedgde has
reached the degree of certaidtyFrom the commentator of
Golshan Raz, Lahiji about seekers and travelersfsdid s eeker i
person who by methods/techniques attains a spiritual rargati

the truth andbecome setawareenough to realize thignage and

visage is the Divine Society, whare just wearing the same
clotheso

I n the introduRévee®lnatoiford nistpi hag
that a devoted Sufi seeking the trutht first attains self
knowledgethen strives toarrive toward he goal of the Beloved

Mowlana Rumi said

The mystic seeks what is trulyighteous
And becomescompanions with sacred residents

A seeker, is a sojourner continuously on the holy path, who has to
have pure intentions and sensations to purify/refine
mentd/emotional impressions by mantra repetition. Finally, the
wayfarer by purification from multiplicity/duplicity returns the
manifestation of singularity amongst unity becomes-existent

or selfless

e Ao A
) toAava gov | YawA{T VEr BoacvAz A
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Discipline/Devotior*Searching‘Seeking/Wayfaring

Know that close to mystigssearching is an expression for
dravelingd the spiritual path Clear signs are exchanging loveless
thoughts language and actions for the more favourabénefit
tha 6 positively productive for lovers to become one with

Bel oved. The my & théconiing selffessinanp e c t i
existentto be one with existengealthough theexistenceof a
seekerisamyth s nt it

CéewA

Twgd& AcWED EDwnA 1y BGyiw aG4Yw bjow C
OUME] v aCswbaevya8iki )EAEA 3
PINV%UI Al vy

Lwyj ow3 Ai CRuU

1%y P dwAA ¢ UV 3

¢AR REe 0] CéwA

¢AA AECz T AE 1°E,

¢%0Er Az AdviEER aAE xj +AAeld |

éwA Pakw ) ¢ A
Cy ¢ ApEz Agnily

CRi y @8CAEr ¢v Az
tay +wCi awu Aij

tav +wy y ALuaty V ¢

Bartender*Chef*"DJ*Provider*Sustainer
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In mystical literature it has different meags sometimes alluding

to absolute blessing anat others The Heavenly Producer a.k.a

The complete master

Chefserve up some of your finest dishes

Fulfilling completion giving itself magnanimously

Bartender grant me with that evanescing fluid

Ifitbegns t o sip the milk, itdll burn the b
Also refers to the tapster, butler or cupbearer

Come my Sustainer hear the plaint of the selfless

A sip of Loveds potion is far better than any title

Natureds nurturer nourishes us in order

Fulfi ' ing our capacity, eclipsing seasonf¢
374é.WA
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Wine Cup/GlassGoblet*Chalice

The wine cup/glassan be likened to the mysficheartwhere the
surts radiation can be witnessed also referred to as the winery,
wine cellar and wine shop. The drunken enraptured state also

comes from this ten. Shah Neymatullah Vali said
If the cup isnd the wine nor wine the cup
Then tell me truthfulfPy Hubds body is th
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Mug/Jug

They callthesor ce of the true | ightodos
to the Cup of Unity; that from the Source of Absolute Blessing
everyone is granted a portion
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Colorful Prayer Mat

Sometimes refers to committing sins whaleother timepointsto
the mysteriousblessings of the Cosmic Play

If the Magian Master says visualize grayer with the Wine

In order for the wayfarer to be aware of the Divine signs

cece o6v %
) CAY ¢céecCées vl wy/

The Sacred Secret
Means not being able to reveal/disclose Eternal Truth. As Lao Tzu
preciselysaidi The Tao that can be told i

-
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Companions of Solac&uietude

Solace means calmneasdcomforting, forin mysticism thee is a
tribe, who have continuously strived to arrive at this st¢hey
are constantlyn remembrance géraisingGod theGreatest
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Religion

Religion is the first stage of mysticism meaning faliog and
devoting oneself to the rules and regulations of truth to become
free The seeker who wants to take steps on the mystical path
should carefully consider abiding religious law and
traditions/customs as the main route being the most traveled.
JunadBaghdadi -haBaaang leader afl several Sufi

o r d esaicsie need to be followers of Godly Men with Holy
Booksin their right hand and thBlohammedan tradition on their
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left arm burning at both ends of theandle to noffall into the

abyss of de&kness oruncertainty Khawjah Abullah Ansari said
fiReligion is a ship and Truth is a sea. Passing the sea without a
ship is impossible. Religion, is the way and truth is the destination.
Religion is the key and truth its lock and unlocking it is not
possble without its keyo Overall, from studying the words and
works of Saintly MysticAbdullah Ansarihis sayings, other than

his mystical expressions; either regayobd deedsr forbid evil
deeds. This is the highest rank and status we can come to expect
from one wellversed in law
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Order The Drunken

The term meangntoxication, yet to the mystically inclined it
means a clear distinction between appearance and substance
caused by the difference in the light of reason and the edsentia
particles of light. (Absorption of Intelligence and Redsohight

opposed to the Essence.)

O Bartender from the Wine that is thine heartand soul
Make me selfless fodrunkeness is my religion

I am drunk off the Beloved free of the wine and goblet
I am your bird freed of the need for seed or net

The Drunken are of 4 Orders

1(Drunk from the Wine of Inadvertence
2(Drunk off the alcoholic Wine
3(Drunk from the Worlds Love

4(Drunk off Narcissisnthe source of selfishness

Al t hough the e xipthe spsituabmeans @rget n k e n
free of things possessing him to become free so he can defeat his
previous self as revenge claiming reign while revealing the secrets

of lordshipwhich doesft comply with the treasurySince these

sayings extend language, Bafcall thesefiecstatic states that

totally enrapturé Drunken Mansour, Abol Hasan, Bayazid were

all of the Drunken order while Junaid was of the Sober/Conscious
Order.
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The Conscious or Sober

Followers of this orderare those who are selfvare of their
behaviors actions and its karma. ConsciousneSwbriety means

Awi tnessi nwho are tod sel€ohscicue cal reach

Go d 6 sencamnpassingconsciousness. Those drunk on True
Loveods pat h, know themsel ves to
conscious not to gossip foor t h
Sobriety comes from the True Ligbeenwithin your secret heart

from the strength of Reason! Until both are overcome by you.

Your health is blamed and inactivity is substituted for movement.
Although Consciousnesss from a heavy slowness and the
assetion of reason that can be felt comes from our intention. The
demonstration of Sober Consci ol
conspicuously passionate actioncontrast toJunaids, was on the
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surface while Junaid had the real substance. Although in
passionate idplays of affection for the Beloved one is rendered
selflessly helpless, or unconscious, as they say love blinds
especially one drunk off its wine! Paying attention to what has

been stated, we can conclude that Consciousness or Sobriety is the
religionoft heol ogi ans and ascetic Sufi
by the surface and substance of religion and mysticism, not tread

the path of the maturely devoted drunken ones, who are all

enthusiasm, intelligence, and yearning
Come Sufi rend the hypocritical ¢oak
Letds cross out this controversial role
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Eschatology
Means movement, if a large sum of water wants to pass a tight
brook/ creek it tends to overfl ow

surface @he state of thedisciple/studerds excited ecstasy, tell
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the words of those whout news It was stated in lIbn Arafs
Meccan RevelationsEschatology is an expression that exudes
arrogance and grandeur of a possessed Sufi or Mystiose
enemies would claim a superstitious blasphemer. Those who
haverit experiencedor carit undersand the meaning of these
expressions disregard them as inapproprageearing as anti
religious behavior although deeplown the intent was spoken

pure and innocently, so theyoll
secret such as Hadll Ba#ésaimil doamiTIn
God other than me, then devote 'y
Lordobs essent iwhb (Ho)a has fcenypletalt i o n

occupied/absorbed beings essence
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Sheikh
The great religious leader of truth who mystics call spiritual

master for they are completdpwlana Rumi stated

For the prayersof the Sheikhs arenot just mere words
As theylbe becomeselflessheings their sayings are Godly
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Wine

Expresses selhastery of love and this specially takes place while
in selfless devotion. Wine means an absolute reference to the
drunken state, affection for and attraction to the tauthll loving

passionate drunkenness are also associated with the wine
Wine, Candle, Passion and the Light oMysticism
Start seeing t habeenitidenrness who hasndt
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The Wine of Love
Referred to as the passionate exciteméhbee for Truth

More and more are seeking the Wine of Love

For wine from grapes is ephemeral, while Lights Eternal

Bayazid stated: AWhen | wwas in t
alone fibeing the companion of tF
hadagreat i me si pping from Loveds Cu

is your Soul and how long is our thiPst

a
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The Wine of Wisdom
The wisdom thatexudegsLi ght 6s fl ag reflects
whomever He wills. 0 Giving one
from the house of hope on the mountain of longing
Cupbearer pourthe Wineof Li ght into Lifeds Cup

Musician sing the song for all of us tget along
Since in ourglass we saw the image of our darling
Those without news; this joy idorever lasting!
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Wine of Purification
Is identified asa pure lovey

Whereds the Wine of Purification next t
Purification is the Water of Life and the other inanimate
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Broadmindedness

Broadmindedness is the capaditybe truly educated by mystics

and the qualities of a complete mystic, whom the light of Divine
Wisdom shines in his/her heart. Khawja Abdullah Ansari stated:
AThe sign of broadmindedness i s
three timesrtin a personds hea
1-The primal light of reason

2-Theintermediary light of science

3(The ultimate mystical light.

Then with these liglis ones problems will be solved and some of

the potential or hidden will become actual and revealed. Réason
primal light isr@ cogniant of the hidden; for to sciences
intermediary light it is at a disadvantage and to the ultimate
mystical light it becomes obliteratedlaken away from God and
saved by the shrineds | ight. Fro

and takes way to his owniiglanced
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Witness
Call ed t he presence,. Thebtsitbrisvi ng
credited to the witness and sometimes referred as the Beloved and

sometimes something or someone present in a dorkeart that

they are mindful aof
Come cupbearer forthebeaut i ful witness of Sufi 6s
Has arrived and appeared as a distinguished cutie

Sheikh Mahmoud has s&d

What is the meaning of wine, candle and witness

What is the allegation of ending up in a tavern

That 6s the true meaning of wine, candl e
That every creature its Creator must manifest

In another place he states
The witness means the seer and observer. In Sufi terminology it
means ultimate goodness and posi
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Intuition *Instinct

The expression means beholding the truth for the truth that
remains the property of his Holiness. Our evohiatlition
involving our instinctin brief, meando fisee Multiplicity in the
essence of Unity
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PassiofEnthusiasm

Means a | onging of heartds to un
the same magnitude as Affection. They asked is passion more

i mportant or af f eient Roropasaionld@mess a i d -
from affection. 0 Some have said
our liver appearing through our heads. Reportedly from Junaid:
filove heard Almaghsi ABakati said, passion is the highest quality

a mystic can possess and since d@ipeis him to further advance so
anything that gets in the way of his passion is a distradtion
Mohammad Taher Nasrabadi, one of the most famous
denominators of the history of Persian literature, staféd:

creatures are passionate, tlieneo one thatsnd. For anyone who

became enthusiastic become so absorbed and selfless their
existence becomes nexistenced
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Purity/Candor

Means purity as opposed to being tarnished. Term refers to candor

in the face of impurity far from ugly despicable traits. Pure candor

is a main quality oB humane being. Its quintessenteeparates

the heart from strangers and the consequence is solitude from the
treacherous outside world. Abdul Razzaq Kashani (Ghashani)
stated: APurity has tworlddyeanddegr e
religious knowledge,that includes refining on& soul and ego

from all that does not serve the whole. Second purity and candor

of our presence and moment, rather showing what we know from
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theory to practice. The discifge heart is thescene wherdghe
unconscious becomes ateas daylighstudying Gods grace. The
third degree, is the purity of
sel fl essness or i nner i nclusi on
dependence upon the Godhead. In this state all actions become
effortless
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Patience

Patienceis defined astolerance, fortitude and forebearance.
Mystically, patience means not complain@igout lifess hardships

or a state of complaisanceith it. Patients are people who
correlate themselves with aal ami

Makki, a hadith scholaghdafi jurist and a Sufi Mystic, knows

patience as a station of certai
saying that: Al sl am i s buidt on
| mprovement, Fair nes sAbd Alahtibhne nc e .
Abbas revealed thdtAs Gods Holy Prophet met his audience he

asked, are you among the faithful? All were silently listening
except Omar, who repliedives, O messenger of The Lord! The
Prophet said: What is the sign of your faith? At times of ease we

give praise of thanks. Iimes of calamity we wait for it to pass

and withthe judgment we have accepted
The patient are higher than the scholars
For the patient have passed the sierra

Sahl aiTustari Persian Muslim scholar and early classical Sufi
mystic, s a i ¢s:to anti€ipation/expectation foerélief
and help from The Most High

Pythian has delivered a message from ttgovernment
Without regret they granted me with stability and patience

Patience has four parts. First, patience through hardship and
obeyance. &cond, tolerance through calamity and pain. Third,
forebearance through poverty and need. Fourth, tolerance through
keeping up our mood and spirits. They asked the Holy Prophet
what 6s faith?AP&ei g reangoie whlaeldcks
patience doenot have true faittd
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Absence& Presence

Absence implies not being physically being present. Then
conspicuously Presence is its opposite. In Sufi terminology,
absence mearemptying loveds heart from all except the Beloved
and being completely present for that One. Sohrevardi, under the
heading of absence and witnessing, proclainidditnessing is
presence in a meditative/contemplative state or observ&mas

one continually enters the witness position, they become more
willing to exit that space within the meditative/contemplative state
to be freed from absemindedness as a result become more
mindfu.d0 The spiritual gui de stated
traveling far out remain near within yourself so that which is ou

of sight will come to mind at the right tirkde

Renounce SeHwill from the Hand of Fate

To reveal the The Divine Verse as you play

Shah Neymait o6ul l ah Val:i
Witnesses recite the Holy Gho® song

Unifying our source to our surface, both

i 3/4Cé.
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Honor

Zeal and partiality concerning disciples/seekers is called Honor.
The purpose of honor ithe zeal or fervorto be separated from
seekingall associationsther than the Beloved or solely being
identified with the Beloved
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SelflessNon-Existence

I f you want exi s-éxstanceeand ifiydudvant t hr o
the existent that is our BelLoved Creator. Muoistence itself

means beingselfless, yetthe fulfillment of a friends covenant

also requires that selfless quality. To exist means to become one
with the existent. Another explanation of rexistence is that
becoming so absent/empty from things, desires, dogmas,
ego/ pride, | ikeé& Bandity be ugnGlondd s Pe a
His Followers) when The Creator appeared to Him on Mount Sinai
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in the form of an earthquake, that he fell to the ground
unconscious and became selflessly -amistent Of its own
properties being negligent. The term r®astence implies
annihilaton and existence refers to preservatamd in mystical

Sufi expression means lovers become selfless angxistent to

the Solely Existent Creator or BeLoved. The late great Dr. Ghani
says there are varying degrees and definitions ofexistenceor
sdflessness and wrote: Nerxistence/Selflessness having
different stages and phases also has different definitions. The most
important of them being a transmutationone&s spiritual statdy
relinquishinginclinations tendenciesvolition along with pesonal
preferences. In the first vol ume
Anyone who has become free from desire

Will soon meet the Beloved and get Higher

Since Prophet Mohammad has become Liberated

Wherever helooked, was the face of God faith

Anyone whobegins to wihesspurity of heart

Sees every particle from the Sudoesstart

The unconscious or unidentified state of the mind from existence,
stimulus of sensation, dispensation, thoughts and fedirgen

from onds own being leaving one empty, longing to be fileith

the Essential Elixiof God thatoverflow the more orés absorbed

in Divine Attributes and Qualities is known as Selfless Non
Existence. We should also note that no one can attain the perfect
state of behavior, meaning to become so completely setitess
nullify all personality traits/characteristics. With tHatmind, by

the Divine illumination that shines on the heart of the Mystic/Saint
a great transformation takes place. While being Selflesss Non
existent includes being totally absorbed.k.a fMystical
Anni hilationd the complete stat
that leads to Eternal Life and/or Infinite Existence, being a witness
of all the Holy essencés reflections as perfectiohNon-Existence

is the result of our journey to Allah and our Egixe is the
product for Allatis way. Whether the path to Allah was lead by
exi stencebds incidents inciting i
live as the disciple (lover) of our BeLoved Master whom we
place our Trust
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Poverty & Abundance
Us spiritual beggars irherit this Earth

He a v e rhtdysts réflectpdn our world
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Poverty implies necessity, yet for Sisfit means being dependent
and relying only on The Creator to get their needs met. A spiritual
beggardervish is one who searches for completion. The late great
Ghani s t a iriteatlbeggdisTare eof thgee kinds: The first
type are the devotees who dibnown anything, dofi expect
nothing from no one and ddnaccept anything from anyonali

Bin Sahalfrom Isfahan, Islamic mystic and scholar, regarding
devot ees s thidderetd call aurl companisns poor; for
they are the richest craeatheed be
devoted whodond own anything request nothing from nobody
but if something is offeredon& deny it. The third are the devout
who also do@@ own anything but if necessary th@lyseek out their
trusted spiritual brothers/sisters to help sustain their
physical/material needs. Sheikh Attar has called spiritual poverty
the seventh valley or last rung on the spiritual ladder towards
Selfless NorExistence

After this valley the derwish becomeselfless
N a d sdursdless voice is silentlistening

Golshan Ral® interpretation, in spiritual expression, signifies
fimystical annihilatiod and the union of the drop with ocean.
Abundance, is a term reserved only four Higher Power and
Creator, as we are all beings with our own specific ne€de
Holy Quran stategiPeople, it is you who are in need of Allah. He
is the truly affluent and praised
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Nearnes&Farness

The word proximity refers to nearness and being distant, of course,
its opposie. Some believéhe level of our closeness can measure
our obedience becausgbeyance causes intimacy, in effect. For
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Sufits, being intimate means closeness of their Heathe degree

of its purity to the most SacredBelLoved Creator Another
definition means that in any event, between tapping and typing the
Lover exists in the Beloved and vice versa

Come out from your selfish veil of darkness
In order to become worthy of the Lordés

Nearnessor Farness signifies ofe distance in relation to our

Holy Creator. SirrialSa gt i stated: AMy i ntir
my obeyance. 0 Meaning those w h
closest to the Lord! Equivalent foeing far awayis to sin, the

more rebelliousones are more unbecoming because of their lack

of presence, insulting the Most Intelligent Consciousness.

Cl os eness measurdddyddistarcensd ttebellious are

more saavy and unlikely. Although the answer of truth seekers,
obeyance garners intimacy and lack of love in sepadation

On L o vth Westrangcand distance

Proper vision senses to send goatbrations

Some have said that proximity means separation from all the
profane. They are of two kinds: Trivial Proximity which leads to

the demise of human qualities and the appearance of Holy
qgudities. Next is Proximity of Statutes leading to Eternal
Selflessness. Completebeing free of all worldly concerns even

his/her own selfishness. The late great Dr. Ghani said there are
three states of closeness

1(Convergents to God, to the kinds of oleete because they
know God is Omnipotent, Omniscient, etc
2(The researchers view about closeness includes everything they

observe as The Beloved Creator, almost forgetting about their own
self.

3(The state of the greats pursuing the Utmost Hidio sur@ssed

the beginners level to become selfless enough not to see their own
intimacy while seeing other beings as part of themselves becoming
closer

159 b § é
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Qalandar Group

I f you are | ovebs student, disregard in]
Shei kh pealgedaddscpline housing alkies

The sweet fortuneof Qalandar&s, who reached the Beloved

Repeatingthe rosary beadsmantra wearing a chastity belt

As our Master has mentioned and $sifiesearch verified, Hafez

was a Melamedi Dervishnd was a fregpirited Qalandarwho
disidentified with all the worldl materials rememberegith

reverence for his love dhe light

Who is aQalandar?

A Qalandaris one who has become free of both worlds for their

life revolves around getting free of habits/addictions dmying
preferences. The Qa |l aufi cder tok ar e
dervishes who believe in concealing thecret codes of behavior

and dono6t excessively practice w
their own heart and saulheyde mainly focused on the essence,

and the characteristics of members includavsig facial hair
including: head, mustache and even, oddigough, their

eyebrows$

I no longer have any affiliation to the world of creation

Shaving my entire head, face, eyebrow$dn a Qalandar

Another place it is noted that a Vagabmhemian is ondo

whom creation is without affiliationgand worldly ties and tries to
disassociate with the routines of customs and their state is none
other than solitary. The founder of this sect/order is none other

than Sheikh Jamal &)in Saviji, an Iranian Mystic fom Saveh

who traveled to Damascus studying Islamic jurisprudembere

he devel oped a reputation as #Ath
to answer/solve peoplebdbs problen
At the end then he went to Damia, Egypt where haragt such

an enamored state that he shaved his beard and eyebrows, it was
there that he perished and is burigtie Qalandars reside there
creating an uproar, on the surface they wear special clothes for this
purposdike woolen scarves and sometimes wadkefoot
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Benevolence

Refers to the supernatural aofsfavor performed by Prophets and
Saints.The late great Jalkdo mai e st at ed: filn th
benevol ence and nobility Wware in
seen strange affairs. A group of people @oelieve benevolence

to be a human trait. They claim it to Benting& ravingd, but if

we look at the true purpose and functiointhis Amazing Grace

and its Glory minus the useless exaggeratiare will understand

the way it helps Self\ctualized/Realized beings, in accord with
Natural Law live the dance of abundance arghp the berii of

good karmaThe Sufis have said that the Creasoresponsible for

granting the requests of his faithful beiragsrevealed in Verse of

the Holy Koranii Yo u r L o r diCalh ensMe aralil il

answer yol Also we must mention that between theraules

performed by Prophets and the acts of benevolence done by Saints
there is a big difference. The most noteworthy being that Prophets
had to reveal their miracles and if they didthey were to be
accused of falsehood. Whereas, if the Saint or Mst@mved his
wizardry for worldly gain they would be at fault, so they had to
conceal their munificence. During the early centuries, benevolence
was a light topic accredited to Spiritual Masters and Religious
Sheikhs While they denied it, but with the grdlv of Sufism
unworthy people gained entry into this elite group and started to
deceive others. To allure people, they would assign their Spiritual
Master with the improbable task of mirasl®rker, fooling the
common folk, devoid of logic and reason, tinjtheir sect/cult by
exaggerating and blowing things out of proportion

mp
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Discovery and Coverings

RevealingDiscovering means unveiling or making apparent. In
Sufi terminology, it refers to revelations and epiphanies
Coverings or veils are defined as the barriers between seekers and
the indivisible light ofabsolute truth. Material necessities are like
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dark veils between the seeker (Lover) and the sought (BeLoved).

In fact, di scovering is I|like the
truth and its expression; in a sensbat we discover from our

senseof smellis required to inhale the Divine scentthe Holy

Prophet Mohammad has stated in a famous anediloteur lives

divine joy will be sacrificed at the cost of wakingp and
becomingfree of our seHmade prisone To know nebody just

become solely soul, ome of theseexercises, methods and
techniques aralsomentioned in The Holy Koran

Discovery is of three types

1(Discovering inner thoughts; implies selfialyzing oné
thoughts to understand cause from effect more live and direct
2(Discovering the edent; means going from thought directly to
experience Universally, mystics seek to find that which is
practical

3(Discovering the AHOne; refers to a person finding the treasure

in the chest, the more they invested in its sense the more interest
t hdged |
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Wisdom*Understanding

The term refers to knowing and recognizing something
scientifically. The basis of this knowledge or wisdom is becoming
Conscious of ourself and our Creatdhe Spiritual Master knows

it to be of two kinds: The recognition of the normal people, which
comes from sound, and of the supernormal, this comes from sight
The commm understanding comegght from our existence,
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whereas the extraordinary insight is derived from the pure essence
God Consciousness is also known Bs/ine Wisdom The
discovering cognizance is visual that casts aside all shadows and
doubts of the trutlseeker to be in the presence of Eternity or

Infinity Hallaj stated fiEver since attaining seknowledge |
receivemessages from the Invisible Unseen whose my&eare
concealed until the Indivisible Being reveals tieWisdomis the
l i ght obfessing abddibing Loving Will that shines in
seekers hedit the Eternal source of Infinity JYnaid elaborates

AWhoever i s God Conscious wil!/l
meditative/ contemplative. o The v
the amount of their vedom Wisdom is a state that ocanbe
explained, ifs a quality that is its own evidence, and has to be
experiencedo be understood. It requires knowledge to pursue the
process of our inner purification since wisdsrsource is purity of

heart. The wisdonsufiGs seek is through illumination, invention,
intuition, inspiration. Present Sdirecommend that we listen to

our heart for the empyrean also exists within ugad& famous
anecdoteiThose who know themselves a
is further poof/

There are three degrees of wisdom

1(Evidence of the units in unity

2(Emptying the heart of All thé& not our intimate BelLoved
Creator
3(Experiencing the Ineffable, Unexpressable

dwz¢ Az °¢j Ai ¢Av



14TywayY jw3EOIv %uC{PE y %C/AExE

AzGRIYEICF % v %2 Cyow i CAYilE, WBI5H0 w-Y3
U, o0/ y KGi Mz A\t mflk@izv % Co
YE@WVWAL UEOGR
1 AE Uf@mEECHAD ¢
1 AE Aavg Cwa ¢ v
yooes3  jrwewip Y A« Ca& AT 0Gr ¢w
L WEEWCE ®“Auv +vAé wnt Caund ¢
¢Cuav Atw3 ACy CEwmEeEr WE UCE UE
yE¥%a y ! Yy oG YaOEY: CAARE | ¢v{) " §UA \¢/
¢§Av oowiaAdI &l cavnu@e O Ai ¢A
) @ A% 0y AGAY dw
5°¢ A

gCyv°oz %OE°T E

=

o Qyww %0 E° T & ¢ A
cwéd ¢cwCeEv %t ¢{ 0 aGawCoda
Al ®WBv° ®F " 0 A%zl «A CowpYz GAvi A 30w
Cha %oiBaY%wA%¥%0) CAEYAzZAE %z
11090 Az Ai ¢AaACHKWIEREXH wWAD
cvVv) REYaévy TA.- CEAQ@ANAEMY
Az ogdowY u%BOACEMA BACIG -wHp wCs
¢V e@EY )Y¢Av awnwy o6w€l ¢tBwhAl
yyAgewAE y ACi AE 0j vo{u A
y Yeei ¢v %UEdwz Ai CeéEY ) ¢ A\
CEY%A y ¢0° - | weal | %Ay ¢v O
¢Av ¢%& )¢Av AmEvI ggé°eétf



Oy v ¥a0¢ WDBL4 Y8

AE JCwRANR - xvHUE V %BAT URZ
Ai ¢Av c¢rwi %eb« +wiv Czv C
wWi;gAava Ay y ¢Av + A BALAWAWA
%a y 1t ¥Rp @A oyE 06 0 weelh WA X
v UE9GARIAY%a Ei w- § °yv ALz
Piwld Pjwlua "PePaPi #E®QEx0lWP
| *3%4Cuz e@EY %z yy 11YAVE'V eIBWMAME-,
yavvwu ¢v EzwAE § ¢Av eé3 ¢ ¢\
) oCy@v3t +vi v @EY |

Owl« 0wOo6A CRyvwWb ué RE

v ®Vé&bavA.- y%ua el

OwA« y1 %a @ga Czwt

v% ©Ow3 %Cuv °Ewz

Love & Affection

Lovebs tongue speaks the Universal Lang:
Bring the wine-freeing mind of time and space

Affection means friendsh and muystically, it symbolizes the
seekers love affair with the sought BeLoved. The Sufi understands
affection to be a light that dispels darkness, the factor that warms
hearts and keeps one occupiddirning enemies into friends,
hostility into hospitaty, pain into pleasure, wrath into meretc

From where the purity of heart exists anSufi, Divine blessing

and affection is essential. On the other hand, the foundation of
vital affairs creating asafe friendly atmosphereas of utmost
importance Where there is the light of love there remains no
darkness of hatred, lies and deceit. This is why the
mystically/spiritually inclined are the pean®king saints of the
world.

Rumi stated
Participate to bemore appreciated
Be awarenot to take life for granted
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Affection, friendship and devotion towards complete mystics
outpouring with passionatdove for the BeLoved. Know that all
great things, places and people are based on love, as the

cornerstone of all the honorable is repentaRgmarding love, the

late great Dr. Ghani statélLove i s a Divine in
Heavenly revelation that man can SRHalize and careate his
fate. o Love is creationbés secret

that has fed our appetite to experiment and experiencehiegs
based on intelligence, passion and complete joy of a perfect

mystic. Religionds perspective widely views love as lifeGs

greatness that, at first, purifies our soul and, in the end, completely
unites our Presence with the Divine Essendée love hat is
beyond infidelity and faith knowing absolute goodness fills the

world with more light tranquility, service and sacrifice are the gift

every Sufi presents to IslanThere is obviously a difference

between those who ask the Lord foouri, heavenly le&ir,

purifying wine and those who are without desire. There is a
statement by Imam Jafar Sadeghove isa holy madness, that

neither despicable ngraiseworthydo Abu-Nasr Seraj Tusi, a'%
century Sufi jurisprudeméarts@s do

Lovers burns and turns everything to ash other than the Bejoved

O dear hear Holy Prophet Mohamme
is in Love, keeping it hidden, and dies for their Love becomes a
Martyr. o Rumi believes L bome i s

religion. Abu Saeed Abol Kheir knows love to be the net of Jruth

Loveds an Ascension towards the graceful kings crown

On the Loverds face is revealed the tal
I n t he héad therels dcsroom for remorse

Thoseon the holy pilgrimageawait their Prince
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Apprentice*Believer/Follower/Disciple/Studet

I dm t he Mogan Mast enadiSkeikdi sci pl e, donét
For what youboveHeaddelieeyngitpr omi sed
Disciple/Student refers to one who has fvee | | , Sufi 06s
them as people longing to unite with their true source by means of

the generationpresentintegratedAscendedMaster. The honest

student knows its necessary to have the presence of a Maater

as a constant clear reminder of the Divine Attributes and Essence.
The dignity of the disciple in the presence of seendedaster

is similar to a person on the seashore wating to get into the Sea
He/She must be conscioustpgnizantwhile eagerly anticipating

what the Ascended Master. Nami n Ra z i (6Dayabd
Aiwet nur ¥ eeot)ry, Persian Buffi from Khwarezmia, stated:

i A deal digciple is one whavhile seeking, has renounced his
heartds desires for t.len QMibaht Hi ¢
Dinouri, Iranian historian, stated that the apprentice must have
four traits

1-They must continually respect the Great Sheikhs

2-Theymust serve in their communities

3-They must be free of material attachments

4-They must act in accordance with the law

They say what can speed up disciples evolution is being in the
presence of the righteous and modeling their attitude, behavior
from them
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The Light of Science

They called a crystal glass that shines a very bright light reflecting
to all angles and sides. In the Holy Koran it is stated

i Go d, htditeeheavegs and the earth. Like thdight He is as a lamp in
which there is a bright light)o

And they have also saithe purpose of scienéelight is to reach

the angelic soul or to attain reasonable wisdom
Dondét miss out on the Light of Science

For it is the Light of Ali, thatodés a big
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Absorption/Engagement
| am soaborbed in the Creator that he has become my presence
From every directionyou look, yyu 61 | see He i s my Essenc

Absorption/Engagement means cleaning, clearing the writing from
the Scriptures; mystically, it refers the peculiarities of habits as
proof that decisions repeated becdmabitsand are of three types

1(Being absorbed in worklisregarding appearance
2(Beingsoabsorbedso6 asto neglect conscience

3(Being so absorbed with the reason not the meaning

Absorption/Engagement  expresses the verification and
descriptions of the heart and returning to our original source

Al | a h dency &omdeginning to end

Al l but the one being not found was hid
The way of Godds Love is the Elixir of
Absorbed in Engagement, we become selflessly Neristent

Another definition of seleffacements that all the beings with a

self are Ovine and destined to return to their origin. According to
Rumi:

Anyone who has been far from his source

Longs to one day, again, return home

) ¢ AVEURBIE~ ¢ v y 0 é Uadw 0
Y yweée AC w%AGE Wz ve. Cyve
A- 1 +wY ¢{év¥wuu °poei LOPz
° ¢ AR ¢ Ve {IOWR Y Y¢ U) ECYA v)vatAwy co¢d

A{ év %u
¢

O

o1



Q& Y06 WBL5 VA

y C{o6é OAPARBMEEUALEY Y&l Owa

5¢Av Ad3 30

¢ Avl JAWC omyU Y U0 %x CHRGE BR YMl° B4 &/

)
Ai zPABVEV ! Vv¥% ¢v ¢C3 RAib{@UDpz
YOBAO-vYyl +Ad6o /A&l UGEv | °3a:t
) CAv e3 %1 1A,
UeAv )¢ { é V{3Blv ¥&U%EL pYRie, o @ {38V &
Y7
1 AAED {£%0 Uév %t )1 AE of
v gé GuAGBA v | °pCz v

) ° E
a A

WAz ¥5d © Qe O AE j A v 8A

) ¢ { év u

Meditation *Contemplation*Concentration/Mindfulness

Meditation/Contemplation to truth seekers means protecting their
sacred heart from all impurities. Some say the purpose of
meditation is to fercanipasging abilith e
while others believe the truth afiedtation being none other than
service Some feel the meditation of the commonfolk is out of fear
and the meditation of the chosen ones from hope, and the
verification of its effect evidently enough to help seekers ofelife
guest Abdul Razzacsaid fiMeditation/Contemplation for mystics

is the durability considering the purpase

MeditationContemplation is an act of the heart containing three
stages

1-Meditation/Contemplatiof the meditatoion the total universe
and how minimal ortrivial our existencereally appears in
comparison tats vastness

2-The stage ofThe Creatdis favor/blessing on the meditator,
meaning the meditatdrecomes nosxistent to self and reaches
Oneness

3-The stage of freedom from assuming the outer form or position
of meditatia, for the seeds of the practice have been planted with



1586yway jw3EOIv %uC{PE Vy %C/AEzxE

our intentionsniyat (and watered with ouremembrandezhikr-
mantrareceiving thelight of loving affectionto bring its stillness
to motion giving its life
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Mosque
As a Sufi expression, means the location or best representation of
Godos mani festati on, S 0me have

regdence omwithin thecomplete MystiGs heart
The mosque thatis within the heart of Saints
Where God is our prostration become our sayings
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Mevlevi Order
A group of Dervishesor Sufi Mystics founded by Mowlana
Jalalledin who have very strict guidelines and requirements for

acceptance
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Battle*Struggle

Meaning to gain confidence by tolerating difficultiesnd
differenes with the carnal desires until we reach a distinguishable
spiritual state and travel the true path. The main battle is to detach
and deprive oneself from habits and addictions that keep us away
from our Self or Godly Soul

Lovers have devoted theirheat and souls for Godb6s caus
Without end they praise the Creator all their nights and days
Xy Ya=u
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Absorbed*Engaged

Meaning attracted and someone who God has chosen to serve his
Holy Water thereby purifying and rectifying therS8uch a one

through personal struggfeattles attains a great state or rank
sharing their benefit with others
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Magi & Mogans
The Zoroastrian religious leaders, who were of the Median tripe

In mystical tradition, the vintner was a person who could get fine

wine from stores and Magi Houses. The purpose ofititaer.
The complete mystic, is &uide and Master

See the goodness of the Magi Master

For us unconscious drunks he knows the Answer
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Wine and Tavern

Wine is called the prayer place of Love, as Mowlana Rumi states
| drank the wine whose soul is Loveds c
| became drunk from that reason crazed by God

The tavern is the soul of a complete mystic, who in that state of
passion, interest and Divine Mystics are many who have been
existing in the spiritual world
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Degreé’Rank/Status*Stage/Phase

Expresses a position or station. To @S it represents
stages/phases wayfarers mpass with strict discipline, tolerance
and austerity. The stages along the spiritual journey are many, and
reaching the phase of the truthful and patient is known as the
highest. Among the Realized, the raddgree of intimate company

is the highest. Know that oatlegree/rank comes from the sum our
actions and state comes from the sum of our graciousness. Our
rank is the total sum of our gains and our state of being comes
from blessings received. The owner sifitus through endeavor
loses themselves
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The Stage of Intercession

It is a great degee that was granted by Divine decree: O
Mohammad! The stage of intercession, is the phase of Mahmoud,
and you certainly on the Day ®&esurrection will intercede your
nation although the way is to stay awake and lovingly pray if you
want us beings to be hay during the day. Rabia Basri aka Umm
al-Khair, Arabic Sufi poet in the second century AD, spent her
nights devotedly in mystical contemplation on the Godhead till the
daybreak. From this she attained a great mystical state and was
known as Islards firstfemale Sufi mystical poet
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Levitation
Means upward motion or movement, also refers to the Holy

ProphetsAscensiontrénscending time/space/dualiéxpressed in

the Holy Koran: Solemn, the God who one night moved his
servantfrom the Masjid aHaran to the Agsa Mosque, which was
blessed around it. The called humans the beings who landed and
Holy Prophet Mohammad)‘) Mustaf a, fi

Frenzied tothe sanctuaryof non-existence
So drunk and highly chanting for ascension
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Ascension
Means climbing hysically going up/traveling on higher spiritual
planes. Aziz aDin Nasafistatei Those on the spir

viewed according to three qualities-Irterest 2Conduct 3
Ascensiono Anyone who has these

Self. Nasafi haslisted ten degreé&stages/phases oHuman

Ascension that all of which included Interest and Conduct
Regarding Ascension, S&ihave mentioned: That Saints become
selfless or nomexistent meaning they die to their carnal soul that
leads them away from tHeeloved, before they are forced to give
up the ghost. They experience things in this world that mortals
experience after going through the portal of the otherworld
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Prayer

Means setting pure intention, giving full attentiondamhe
attendance of our presence to our Universal Creator, individually
or collectively. AlGhazali, a Persian theologian, jurist,
phil osopher and mystic, stated:
religion and the harbringer of service. The surface ofgires our

body, whose truth is the secret substantial soul of prayer.
Quintessentially its soul being humility and that is the presence
of our heard
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Id, Ego, Superego

They say characteristic of this is a vital force, which, essentialy is
free of matter yet in actuality works through At group believe

these are prisoners of our Soul and the world is imptisen ofld,

Ego, Supeegd Abu Sulayman Sijistani, aka-8Mantigi was the
leading Persian humanistic philosopher in Baghdad of his era,
statedi Feedi ng the wunfaithful sel f
better to be against infideds

carnal Self: Is thebasis for all hatred, enmity, jealouand always
influences us to misbehave

Condemning Self As its name suggests it blamasd accompanies

the carnal self

Certitude of Self. When the self becomes purified/refinethpty of

vices bypassing its lust cdlicts and passion controversies, it will

be governed under manageable laws and its path will be content.
There is a saying in the Holy Koran about Certitude of Self:
AReturn to thy VLord, whil e He p
pleases you. So come among Bervants and enter My Paradise
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The Light

Light i s East anpilar eng $oundatian.simthes m
Holy Koran numerous occasions signaled to the ahsolutdight

as God the AlmightyFor this reason mystics have given very
significant value to the Light. Azizeddin Nesafi, a prominent
seventh century Persian mystit,at e d : AThis 1is thi
come out of various channels. It talks, it hears, it gives, it takes, it
admits and it denie€D derwish, as the seeker reaches the light
there are signs: First its required that one da@eswe himself as an

ego or sepate soul for that causes multiplicity/duplicity and seen
from those lens is polytheism as we transcend that stage we pass
both reincarnation and incorporation becoming selflessly- non
existentto unite with the Absolute Divine Lighi Gulshanri-Raz
expoundd: AAllah is the Almighty Light like Lightningd T h e
names of Allah and His manifestations are in terms of outward
appearance, both physically and celestially. Composed of Holy
Light, Divine Light, The Light of our Essence, Intuitive Light, The
Light of Wisdom and The Light of Obedience
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The Safety Net

Has various meanings but to mystics it signifies purity of heart

and mind to reflect God the Most High. The erutiidee referred

to it as being Absolute Unity therhe only message that is
granted acceptance being AWe co

shall returnd
We became so selflessly neexistentin Absolute Unity
A drunk said Al am the ttyrout h! 6 another
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Righteousness
Refers to piety, renunciation, and in a sense resemblesapeess
of the soul due to occurrence of manifestations. Shebli said:

AfRi ghteousness is of three types
1(Righteousness of speech which means spealdaltings into
meaning

2(Avoiding the suspicious and the forbidden

3(The righteous at heart, quit baaldits and behavior

Abu Sahag Baghdadi , Il ranian Sufi
of inhibition, and inhibition is a result of wisdoand wisdom is a

result of intimate connection. Righteousness is a noble rank that
has three degrees

1(Righteousnes avoiding doubts
2(Righteousness in abstaining from obscurities/uncertainties

3(Righteousness in purification/refinement of heart and tongue
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Ecstasy/ElatiorfEuphoria*Bliss*Mirth

Surprisirgly one of its meanings is anguish and fascination.
Mystically, it means bewilderment, determination and enthusiasm.
Sheikh 1zz aDin Mahmoud bin Ali Kashani, Sufi mystic poet,
philosopher and scientist of his time, statédF o r beginne
ecstasy is comption and for the traveled it is in depletiof

mystic saidfiO dear! Seekers are seeking beatitude. Really bliss is

a secret between seeker (lover) and sought (Beloved) and is
effortlessly unpretentious in our soul. Enters from the Beloved into

our hears and attributes ousubstance to our surface @gurns

away sorrow orjoy from its staffo Sheikh Roozbehan Bagli, a
mystic |l over, wrote about ecstas
like an unknown letter from God to the faithful. Euphoria is like

the holy Sunlight helping us stay fondigformed that improves

our state of being as seekers be
amiable and standing in the vicinity we run like a united
thunderbolt. They asked Abol Hassan Amidi Nouri about
beatitude. He rdjigd:i As k t he Creator who i s
t o descri be -Nuh aMidriy ant early cEgyddidnu |
Musl im mystic ascetic of Nubi an
heartds mystery. o KhmwHejatafaméusdul |
11" century Persia Sufi, knows elation to be an excuse to blaze

| o v feed statingriEcstasy is our Soul, the presence of ecstasy is
our state, that the fire of affection creates more passionate states of

.
[
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love that turn into ecstagyMirth is the metamorphosis of our
heart in ecstatic bewildered absorbddncg

The Divine Musician transformed the moment to such a degree
That the Semazens became so enraptured in the Divine decree
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The 7 States/Stages of Love
The seven states/stages and dangerous valleys on the spiritual
guest put one through the test of experiences to shownsstiery
of love and become one with the Beloved. Staes or stages are:
Repentance, Devotion, Asceticisrhack, Patience, Trust and
Contentment
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Hu
Implies the invisible indivisibleandis one of the names of our
Absolute Essence
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Pythian

Is an expression for inspiration and harbinger of truth inherent in
the hearts of seekers becoming increasingly prominent in those
who give it more of their attention.
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Pre-Destination & Free-Will

Thisisamy st eri ous topic that has oc
for centuries and has still not been solvetlhose who are
believers in Pralestination, Preletermination (Determinism or
Fatalism) argue that man, for his creation, existence and death,

doesndtahakoice but is forced. )
decide when he enters or exits this world, how can he have free

wi |l | ? On anot her not e, manos co
composition, heredity, inheritance and race are also pre
determined. Believer of FreeWi | | state that i f

our natural instincts or death, we still have control over voluntary
actions. Although the affirmation of -Almrine, in between
Determinism and Fre®ill, the answers offered by the Holy
Prophet and the Imamsd@ealiphs, first considered the conditions

as wel |l as the speakerbts state
speakerds credibility or capacit
from Existence, we benefit from limited Divine Attributes such as

Will, Science andiscipline. Meaning like our Universal Creator

it doesnot h aWiel Ic oanpd et ek drae dr
compelled. Master Jalal Homayaie had a social discussion on the
topic, he said these become easier to understand in context, that
those aware beydnconditioning have Frewill, while the world

of the unaware and conditioned is determined. As we become
familiar with the meaningof P Be st i ny and t he AsHh
FreeWill of the Maturidi (Maturidiyyah) and the descent of Imam

Jafar Sadegh we iibetter understand the middle path between

being PreDetermined and having complete F&@l. The term
submission means renounciation of our will, choice and decision

to another. It also implies that man is responsible, with his will

power, forallthahe does. So this topicds
Power, that plays a key role in how much we have-Wakeor are
PreDesti ned! Al t hough genetic tra

stature or involuntary movements such as: our pulse and heartbeat,
blinking, sneezing, coughing, itching or flight reflexes all are
commanded by our Creator. So these are all excluded from our
debate. Although the purpose of thebietween, AlAmrine, in
contrast to complete submission and being-B¥stined, states

t hat h wlurgtany6 ections are neither completely Pre
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Determined as the Ashobarites sa\
Will according to the Maturidi. As the Holy Prophet Mohammad
stated: AThe Maturidiyyah are th
sick donodteademeyntt e mhter Mat ur i di
in personal abilities affecting the outcome of our actions.
Ashdarism was an early theal ogic
Hasan alAshari. They rejected cause and effect reasoning
believing both good (life) antdad (death) can come from God.

The Maturidi bés state faith has t
speech and acting accordingly. T
main pillar is faith, that our thoughts, words and actions are like
branches. Those whambrace this with their heart are the faithful,

not making people responsible for their speech or actions
Whereas, the Maturidi believe in
reason and that being beautiful or ugly is the natural essence of
things. Reason whout being guided can discover or understand
that . With this the Ashobéarites
invisible now but will be seen at the Resurrection. The Maturidi

claim that a person who has committed a major offense, is neither
faithful nor an infidel, but a devotee yet they believe in Heund
beings and the Ashodarites donot.
| ma ms, the Ashobéari 6s believe in

°© C3 Af
¢ £ECy ECz Co6wC- %oét:
¢Av Cié i wWCEAI Adjug £
ARYY 1T awétrtv §y °MGAS Wi j A& PA
v ¢v¥%vr | % i w~v3¥

YVCEWAE Ada OGw« A°ywp™ )opi
@ay€Coywwéap- Ai ¢Av ABBAbDPUO
Gz eA OGweé%u CEB 3%8vl Y410 3¢yA VA z

YoywA%z j°3y Az %
Union

Youdre Absolute Existence, there remai n:
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All of the elements in the Universe are within you

Call for Unity Generally, mysticism ismilar to religion in that it
seeks to reconcile and bring together people of different
nationalities, cultures, backgrounds with spiritual beliefs which
turn into faith from experiments and experience tested over time.
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Memoirs of Some Mystic

Abu As-Bahman Solami

Abu AARPadh man Sol ami , ( Atafomor amf
important compilation of Sufi Koran exegesis, has only been
edited in part)(32812/9371021), Sufi, traditionist, and

hagi ographer. His name Solamg d
Solaym (SamAUng, An—s(]éd)thr[)LIgrehlsden]
maternh gr andf at her -{ISfod yano | Calarb@]qt
The above derivation has to be maintained against the one offered

by R. Hart mann, who would rather
scala perfectioniso). Har t mann
Solang bei ng the Arabian name gi v
family, as often happened in Iran There is but scanty information
about the | ife of Sol amg. I n 32E
to a pious family of Sufis and ascetics. He was the eldest son, and

his father distributed all that he possessed among the poor at the
birth of his son. Both his father and mother are reported to have
been Sufis. His maternal grandfzg
as one of the eminent Mal Umat 9
received his training initially from his parents, but after his
fatherds death Ebn Noaayd brough
have a son, Solam@ inherited fr
(the Solamd family in NogUplr we
his knowledge and scholarship. Basically it was the training he
had from his parents and his gr a

Sufi sm. He traveled widely to Ir
and other places, and met with scholars and Sufis. During the
lat t er part of his |life Solamd bu

whi ch became renowned i n and a
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contained many works on Sufism a
GaAbUn 412/ 12 November 1021, an
Solam@a@a waods | ower of the ShafeAit
number of scholars in Sufism, history, and Hadith. Among his
student s wer e t he-QUesmeimm e Qb g aS/u foi
465/ 1072), who quotes Sol amd ve
Sol amd was ea Acpordmg to is biographeiis,the has

about 100 works to his credit, most of which are lost.
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Abu Said Abul Kheir

Born December 7th 967 in Meyhaneh, Khorasan and died in
Nishapur on January 12th 1049. His father was an herbalist and
physician with an interest in S
famous Persian Sufi and poet who contributed extelysteethe

evolution of Sufi tradition. He insists that his teachings and Sufism

as a whole are the true meaning of Islam. He based his teachings
on the mystic interpretation of
hadiths. Nevertheless, his interpretations wereidaned an ocean

of knowledge in exegesis of the Holy Quran. His mysticism is a
typical example of Khorasani Sufism. He extracted the essence of
past Sufi teachings and expressed them in a simpler yet deeper
way without the use of philosophy. The majorfywhat is known

from his life comes from the book Asrar-BEbwhid (The
Mysteries of Unification) written by one of his grandsons, 130
years after his death. During his life his fame spread throughout

the Islamic world, even to Spain. He was the first Sufter to

widely use ordinary love poems as a way to express mysticism,

and has played a major role in the foundation of Persian Sufi
poetry.
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Khwaja Abdullah Ansari

Hazrat Shaikh Abu Ismail Abdullah -bleravi alAnsari aka
Khwaja Abdullah Ansari of Herat (1068)88) Known as Pii-
Herat, The Sage of Heratyvas born in the Kohandez, the old
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citadel of Herat on the 4th of May 1006. He was a direct
descendant of Abu Ayyub-&nsari, a companion of Holy Prophet
Mohammad, being the ninth in line from him. His father was a
shopkeeper. He was a famous 11th cenRensian Sufi, called the
fiShei kh of | sl amo, who l i ved i
Khorasan.) Abdullah was the disciple of Shaikh Abul Hassan
Kharaqgani , in whom he had faith.
hidden treasure, and its key was in the hands lmil AHassan
Kharagani .o One of the regions
commentator of the Quran, traditionist, polemicist and spiritual
master known for his oratory and poetic talents in both Arabic and
Persian. He practiced the Hanbali figh, one of ther fSunni

schools of law/jurisprudence. His shrine, built during the Timurid
Dynasty, is a popular pilgrimage site. His most famous work is
AMunajat Nameho (literally f@ALita
many of his sayings that had been transmitted byshidents
along with others wer-Asriarcd ugded
Unveiling of Secrets.) This is among the earliest of complete
Quran Sufi interpretations that has been published in ten volumes
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Sheikh Shebli

Abu Bakr Dolaf ibn Jahdar (Jafar ibn Yunos) &hebli, of
Khorasan by origin but born in Baghdad or Samarra, sarcourt
official and himself promoted in the imperial service, as Governor
of Demavend was summoned to Baghdad to be invested where he
experienced conversion. Joining the circle edahaid, he became

a leading figure in the stormy history ofldéllaj, notorious for his
eccentric behavior which led to his committal to an asylum. He
diedin 334 (846) at the age of 87.
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Hojviri

Abu atHasan 'A i Ebn @QtoH rhdbdjvirieal&haznavi
died in the lunar year of 465 in Lahore, his decorated tomb is also
there. He was a Sufi saint, initiated into Sufism by Sheikh Abu al
Ghasem Abdul Karim Ebn Havazan, the possessor of the Ghoshiri
Treatise. Wo was also known as Sheikh Abu-Gihasem
Ghurkani, renowned as one of the elders or leaders of the
Marufiye Order. Hojviri is a renowned Islamic saint and mystic,
who after being initiated on the spiritual path traveled to India in
to convert to Islam. Has the author of several books, most
notably Discovery of the Invisible one of the oldest Farsi books
about Sufi mysticism.
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Shah Nimatullah Vali

A 14th century Sufi Master and poet born in Aleppo, Syria. He
was rever ed ibtyand Slsonas ithé founder of the
Nimatullahi Sufi order. He traced his own descent from the
seventh Imam Musa #&adhim, in both poetry and epistle. He
traveled widely through the Muslim world, learning the
philosophies of many masters, but not findingedo be devoted

to, he studied the writings of Ibn Arabi. Nimatullah met Abdollah
Yaf edl Qadr i in Mecca and became
temporarily resided near Samarkand, along the great Central Asian
Silk Road, there he met Tamerlane but lef order to avoid
conflict settling in Kerman, Iran. His holy shrine is in nearby
Mahan. By the time he died, his fame had spread throughout
Persia and India.
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Safi Ali

Hajj Mirza Hasan Isfahani, a member of the Safi family, known as
Safi Ali , is undoubtedly one of the greatest mystics of the late
thirteenth and early foteenth century AH. He describes his life in
the preface of the poetic commentary of the Qurdaiuscat al
Rasa (and the birthplace) is poor in Isfahan , | was born on the
third of the Sha'ban of 1251 (AHMy father was a businessman,
he went from Isthan to Yazd and settled theréhe poor at that
time were young, | stopped in Yazd for twenty years, and then |
went to Hejaz after Indial met most of the elders of Iran, India,
and Rome, | became privileged in some ways, and obtained the
rules of poerty and conduct that are exclusively devoted to the
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service and acceptance of devotion, to the connection of the
dynasty, which is described extensively and does not fit into this
brief, and in India has been awarded the title of "Zebedasiar

" of the Order, which is based on the secrets of martyrdom (Sayyid
al-Shohada Ibn Allslam) and adaptation to Allah. resigned to

the decision of the Saeed Agdas Razavi through the Holy Prophet
to Shiraz and Yazd, and | came to Tehtaand for more than
twerty years | have been living in-&lhalafah and | am at ease
Most of my time is written.l wrote the treatise of Erfan-alaq

and Bahr aHaghayegh and the amount of-M&'rfr in these
years. In the near two years | am engaged in the Qur'anic
interpreition order, which is employment, adherence, and
encouragement of the Persian language people to read and
understand the words of Allah Majid; perhaps the poor revenues of
Allah will not be forgotten and lead people for centuries and
centuries. Succeedingure intention and destroying the nature of
God | seek. I've written what | needed to interpret.” Safi was
fascinated by a number of lords and courtiers, including Sultan
Mohammad Mizza, the daughter of Fath Ali Shah, Mirza Zaser
Allah Khan Secretar aflulk, and Zahir aDawlah, who was the
minister, due to the vast knowledge of mysticism and spiritual
perfection as well as the expressive expression of the warmth and
passion, at the end of the Naseri period. The ceremony and
bridegroom was Nasseraddinshaburing his years in Tehran,
Safi, in addition to his students' education, works on discipline and
prose. Safi died on 24 December 131fis graveyard is in the
monastery where the land was donated by Prince Sultan
Mohammadiazza in 1294Today, this maoastery is near the
Baharestan Square, next to Safi Ali Shah Avenue
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Ibn Arabi
Born in Murcia, Spain on July 26, 1165 died in Damascus on
November 16, 1240. An Arab Sunni schol@ufi mystic poet and
philosopher known simply as Sheikh-Aak b a r AThe gr
mastero and Muhiyiddin ibn Arabi
laid the foundation for theoretical mysticism, especially with his
i nnovative i dea ofisfdithdrmwiag fpm the Exi
Tayy tribe and claimed descent from the legendary Arabian poet
Hatim alTai. His mother came from a noble Berber tribe with
strong ties to northern Africa. Ibn Arabi undertook Hajj and lived
there for three years, there he startedwiite his Meccan
Revelations. From there he traveled throughout Syria, Palestine,
Irag and Anatolia. Later traveled to Jerusalem, Mecca, Egypt and
Syria
)
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Shaykh Abdullah

Abdullah Fa'izi alDaghestani (December 14, 18D1September

30, 1973), commonly known as Shaykh Abdullah, was a
Dagestani shaykh of the Nagshbahidiggani Sufi order. He was
born in the Caucasian region of Dagestan, then part of the Russian
Empire, in 1891.[1][2] Both his father and elder brother were
medical doctors, the latter being a surgeon in the Imperial Russian
Army. Shaykh Abdullah was raised and trained by his maternal
uncle, Shaykh Sharafuddin Daghestani (18/A36). In 1910,
after merely six months of marriage, Shaykh Sharafuddin ordered
Abdullah into sacred seclusion (khalwat) for five years. This
practice included severe austerities that were intended to raise his
spiritual rank. When Abdullah returned to secular life the Ottoman
Empire was embroiled in the First World War. Along with many
young men of his village, Abdullah entered military service and
took part in the Battle of Gallipoli. During a firefight he was
severty wounded by enemy fire. In 1921, Abdullah was
instructed by Shaykh Sharafuddin to enter another five years
seclusion. He completed this and was then granted a license, or
ijazah, permission to be a master, or shaykh, in the Nagshbandi
order. Because of néi-Sufi regulations in the new Turkish
Republic, Shaykh Abdullah began to contemplate leaving the
country. After the death of Shaykh Sharafuddin in 1936, a
del egation came to Rexkxadiye fro
condolences, as he had many follower&gypt. One of Shaykh
Abdullah’'s daughters married a member of the delegation. Shaykh
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Abdullah and the family then moved to Egypt, though they would
remain there for only half a year as the marriage soon ended in
divorce. Following his daughter's divorcehdykh Abdullah and

his family then moved to Syria where he would remain for the rest
of his life. He resided for a time in Aleppo, moved to Homs and
then finally to Damascus -Dimear t
Jibawi. There, he established the first tek&e His branch of the
Nagshbandi order. In 1943, he moved to a house on Jabal Qasioun
mountain. The house was bought by his first Syrian murid and
later one of his deputies in the Sufi order, Shaykh Husayn Ifrini.
This house is now the site of his buriakise and its adjoining
mosque. Shaykh Abdullah died on September 30, 1973, in Beirut,
Lebanon. His grave and burial shrine is in Damascus, Syria, at the
site of his former home and mosque on Jabal Qasioun mountain.
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Attar ) )
Abl 4am@d bin Abl Bakep2l; Pagiabh ¢ m
better known by his pen a mes FRgm@rndd udA Ur
means pharmacist), was an Iranian poet, theoretician of Sufism,
and hagiographer from Nishapur who hadramense and lasting
influence on Persian poetry and Sufism. Information about Attar's
life is rare and scarce. He is mentioned by only two of his
contemporaries, "Awfi and Tusi. However, all sources confirm
that he was from Nishapur, a major city of medieKhorasan
(now located in the northeast of Iran), and according to "Awfi, he
was a poet of the Seljuq period. According to Reinert: It seems
that he was not well known as a poet in his own lifetime, except at
his home town, and his greatness as a myatjmet, and a master

of narrative was not discovered until the 15th century. At the same
time, the mystic Persian poet Rumi has mentioned: "Attar was the
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spirit, Sanai his eyes twain, And in time thereafter, Came we in
their train" and mentions in anothgoem: "Attar has traversed the
seven cities of Love, We are still at the corner of one street.”
"Attar was probably the son of a prosperous chemist, receiving an
excellent education in various fields. While his works say little
else about his life, thetell us that he practiced the profession of
pharmacy and personally attended to a very large number of
customers. The people he helped in the pharmacy used to confide
their troubles in "Attar and this affected him deeply. Eventually, he
abandoned his phasauoy store and traveled widely to Baghdad,
Basra, Kufa, Mecca, Medina, Damascus, Khwarizm, Turkistan,
and India, meeting with Sufi Shaykhsand returned promoting
Sufi ideas. “Attar's initiation into Sufi practices is subject to much
speculation. Of all t famous Sufi Shaykhs supposed to have
been his teachers, only ondlajd udDin Baghdadi a disciple of
Najmuddin Kubra comes within the bounds of possibility. The
only certainty in this regard is "Attar's own statement that he once
met him. In any caset ican be taken for granted that from
childhood onward "Attar, encouraged by his father, was interested
in the Sufis and their sayings and way of life, and regarded their
saints as his spiritual guides. At the age of 78, Attar died a violent
death in the nmesacre which the Mongols inflicted on Nishapur in
April 1221. Today, his mausoleum is located in Nishapur. It was
built by Ali-Shir Nava'i in the 16th century and later on underwent
a total renovation during Reza Shah the great in 1940
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Hakim AbutMaj d Maj did i bn Uldam )SanU0U"
was a Persian poet who lived in Ghazni between the 11th century
and the 12th century in what is nhow Afghanistan. He died between
1131 and 114 Sanai was a Sunni Muslim. He was connected
with the court of the Ghaznavid Bahrahah who ruled 1117

1157. He wrote an enormous quantity of mystical verse, of which
The Walled Garden of Truth or The Hadigat al Haqgiga is his
master work and the firsPersian mystical epic of Sufism.
Dedicated to Bahram Shah, the work expresses the poet's ideas on
God, love, philosophy and reason. For close to 900 years The
Walled Garden of Truth has been consistently read as a classic and
employed as a Sufi textbook.céording to Major T. Stephenson:
"Sanai 6s fame has always rested
known and in the East by far the most esteemed of his works; it is
in virtue of this work that he forms one of the great trio of Sufi
teacher®d Sanai, Attar, Jaluddin Rumi." Sanai taught that lust,
greed and emotional excitement stood between humankind and
divine knowledge, which was the only true reality (Haqq). Love
(Ishg) and a social conscience are for him the foundation of
religion; mankind is asleep, Iwg in a desolate world. To Sanai
common religion was only habit and ritual. Sanai's poetry had a
tremendous influence upon Persian literature. He is considered the
first poet to use the gasidah (ode), ghazal (lyric), and the masnavi
(rhymed couplet) to expss the philosophical, mystical and ethical
ideas of Sufism

Rumi acknowledged Sanai and Attar as his two great inspirations,
saying, "Attar is the soul and Sanai its two eyes, | came after Sanai
and Attar." The Walled Garden of Truth was also a model for
Nizami's Makhzan afsrar (Treasury of Secréts
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Sheikh Mahmud Shabestari

Sa'dddin Mahmudbn Aminaldin Abdolkarimbn Yahya Shabestari
(known as Sheikh Mahmud Shabestari ) is one of the mystics and
poets of the eighth century ADAccording to the material
contained in the book of ¢hbook of AlJananan Volume 2, he was

a contemporary of Sheikh Baba Abi Shabestari (d. 740) and died
in the same year, so the age of Sheikh Mohammad Shabestari at
the time of death should be 52 or 53e is one of the celebrities

of the mystics of Iran, rad most of his reputation is due to his
famous work, Gulshan Raz¥ears of his birth are various,
including 687 AH. The birthplace of this mystic mystic is located
near the Tabriz city of Shabestan the early days of its life,
Tabriz witnessed the risend overthrow of the Mongols , which
caused itself to be a kind of intellectual chable went to Kerman

in the middle of his life and married there, and the result of this
marriage was a boy. In the minutes of the wisdom of theoretical
mysticism he wasurrounded by the conquests of Makiyah and
Fusaws aHikmah Sheikh Muhiddin Ibn ahrabi

CovAa °1

,

v A~ 9CE )¢Av éA6A o6av aw
r"whbR yv GjA-y Ad &% BARAWEL Az
EWEMY v eaoctBulte e¢vaCliA wy wE
wu%i Az ¢ %aeA T A0 WENGQELA) @/
Ay Az yv (IWAEY waii@o J4L 1 @F w



20Wa& %Y oOwsd +%E

1Az 0 vi@RaTm oW o @Az WEVCHA Vb YW
1 3P EawCEad iChAz AC3 wy
Az Gv¥#Hzwd €5%dAADI O KA
6%a0 ¢pOOA °AY 43%-00 wA Waiza @&\
iway &BOEwWA ¥HE v wzwO dwdaa
A° @iE ° o0 ¢! %0 C®%°~ )OE aty /
| * Az Aav¥3CaAiv AGuEE ¥ 1 YAyz IUWEBE: U
Chofdu°EAEE Az G 2 CCUv®ium
° 0¢ Bvafi 2t AP Cywl¢ @EBT~ )wha
+wy Az tAl°YywARAYy¥%Calv €& Bw#H
OwEEv Ai I BAi & AAaveediv yid ywes Ry v
O APE (W UWBEBL AMEYWAEAY ! Yy %0
CzHheER PP EZEPH O LYV CEVv Xz Ai
v C{avau y Cztv 0ApPp& Vv ¥%%eél
A BE@RPjecEWLA OCT £ zwHld ez
bvou ¢v Cl1@) Akz A€ yWWwikl Y& ok
twaen Av  Ch AL SLAEV %%R y§ Aud v A M
ICyw« %« O6CYWUAV %l yAzv Ay |
6wai Avhz WA §y CEwve wzbzAAD YA
BT y °OE BAzZzWECKELuv&aCAH A A
v A«BEC P RANC - v %~ o6Cla A3 Az
P Cawk- Az ¢! %UAWE UCp- UmEvV?
6B TELwe O] % wvwlvVvAzwhpz gk
1Ez W' EE£WAE Ai ©°CAwn ¢°3 A:
A«vA:- a%u0 %YGALERAD ¢lvv °°pbizE yi

>Dre < o

Q1



Oy Y0¥ WOEZA0 Y2

awoao At %1 ACoOWHY x & Awd oWy &7
Yt Az CAw{Y ¢AEBODWE 033 vy ! VA
%Az Ao lIwahCoavell ye ada 1LagsywE Y%/
V%A IeyCet AWdiig v ¢- v~ ¢3wC
L ACaBAIY 0 ¢CAwe¥ v OWA LBLwAT
)¢ CACHNWIRARBYAEEVAYWY~ AN E 2 Az
vmeAwAz Az yCBEABAY & AAw wahark?t A
¢Nwé¥ y ©°a¢ %8v WL opz Az
gowi CywEyACH, fic-Bv 10 ECHAES YA
UAy Gév ) ¢EvW 0jjy weest YAwiE Yfv
Déwp£E o ¥EBRWEAY yy 6Akeé UAy 1 ¢& U
y komew | aw« xwyvdgev CEZROYEIV ¥
Wy vaew{ 1 ¢ wé § ! ¥%eVs z
AT E- )t ¢ovi¥ z ¢EHeiv Amzw 44 VA
gavua yv C¢vzixk vAAAE AL FitcCp wa
%l gwp°eua rTA- y C¢CEv®HArzYy acw
C- v Lo CANWGA z%eh LD 48 oyd v

<

Imam Muhammad Al-Ghazali .

AbT J40Umid Mudammad-Ghlaeg UMy 4 & mmnéed
Ar abi c:i 12Deceinl®eb1811), shortened asGklazali in
Arabic or Ghazali in Persian and known as Algazelus or Algazel
to the Westar medieval world, was a Persian theologian, jurist,
philosopher, and mystic. ABhazali has been referred to by some
historians as the single most influential Muslim after the prophet
Muhammad. Within Islamic civilization he is considered to be a
Mujaddid or renewer of the faith, who, according to tradition,
appears once every century to restore the faith of the community.
His works were so highly acclaimed by his contemporaries that al
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Ghazali was awarded the honorific title "Proof of Islam" (Hujjat
al-Islam). Others have cited his opposition to certain strands of
Islamic philosophy as a detriment to Islamic scientific progress,
although he argued for the separation of philosophy and science.
Besides his work that successfully changed the course of Islamic
philosophy the early Islamic Neoplatonism that developed on the
grounds of Hellenistic philosophy, for example, was so
successfully criticised by #hazali that it never recover@cde

also brought the orthodox Islam of his time in close contact with
Sufism It became increasingly possible for individuals to combine
orthodox theology (kalam) and Sufism, while adherents of both
camps developed a sense of mutual appreciation that made
sweeping condemnation of one by the other increasingly
problematic. The trational date of alGhazali's birth, as given by

Ibn akJawzi, is 450 AH (March 1058 February 1059 CE), but
modern scholars have raised doubts about the accuracy ofIbn al
Jawzi's information, and have posited a date of 448 AH ({1056
1057 CE), on the basisef certain statements in -&hazali's
correspondence and autobiography. He was born in Tabaran, a
town in the district of Tus, which lies within the Khorasan
Province of Iran. A posthumous traditidrihe authenticity of
which has been questioned in recenholarship tells that his
father died in poverty and left the young@thazali and his brother
Ahmad to the care of a Sufi. Ahazali's contemporary and first
biographer, 'Abd aGhafir alFarisi, records merely that -al
Ghazali began to receive instrugii in figh (Islamic
jurisprudence) from Ahmad -&tadhakani, a local teacher. He later
studied under aluwayni, the distinguished jurist and theologian
and "the most outstanding Muslim scholar of his time" in
Nishapur, perhaps after a period of study inrgan. After a
Juwayni's death in 1085,-&hazali departed from Nishapur and
joined the court of Nizam aWulk, the powerful vizier of the
Seljug sultans, which was likely centered in Isfahd\ter
bestowing upon him the titles of "Brilliance of the R@in" and
"Eminence among the Religious Leaders", NizamMalk
advanced aGhazali in July 1091 to the "most prestigious and
most challenging” professoriate at the time, in the Nizamiyya
madrasa in Baghdad. He underwent a spiritual crisis in 1095, and
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comsequently abandoned his career and left Baghdad on the pretext
of going on pilgrimage to Mecca. Making arrangements for his
family, he disposed of his wealth and adopted an ascetic lifestyle.
According to biographer, Duncan B. Macdonald, the purpose of
abgaining from scholastic work was to confront the spiritual
experience and more ordinary understanding of "the Word and the
Traditions". After some time in Damascus and Jerusalem, with a
visit to Medina and Mecca in 1096, he returned to Tus to spend the
nex several years in 'uzla (seclusion). This seclusion consisted in
abstaining from teaching at stefponsored institutions, though he
continued to publish, to receive visitors, and to teach in the zawiya
(private madrasa) and khangah (Sufi monastery) Heathad
built.Fakhr alMulk, grand vizier to Ahmad Sanjar, pressed al
Ghazali to return to the Nizamiyya in Nishapur-Gilazali
reluctantly capitulated in 1106, fearing (rightly) that he and his
teachings would meet with resistance and controversy
He late returned to Tus, and declined an invitation in 1110 from
the grand vizier of Muhammad | to return to Baghdad. He died on
19 December 1111. According to 'Abd@hafir atFarisi he had
several daughters, but no sons
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Din Muhammad Dashti, or simply a
as Molla Cami (7 November 14149 November 1492), was a
Persian poet who is known for his achievements as a prolific
scholar and writer of mystical Sufi ligiure. He was primarily a
prominent poetheologian of the school of Ibn Arabi and a
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KhwUj agUOng SI1fo, recognized for
of the metaphysics of mercy. His most famous poetic works are
Haft Awrang, Tuhfat alAhrar, Layla wa-Majnun, Fatihat al
Shabab, Lawa'ih, ADurrah alFakhirah. Jami was born in Jam,
(modern Ghor Province, Afghanistan) in Khorasan. Previously his
father -DgrzUAhmdd BDONnShvaunhsa manlad
come from Dasht, a small town in the district of Isfaharfew

years after his birth, his family migrated to Herat, where he was
able to study Peripateticism, mathematics, Persian literature,
natural sciences, Arabic language, logic, rhetoric and Islamic
philosophy at the Nizamiyyah University. His father, ads8ufi,
became his first teacher and mentor. While in Herat, Jami held an
important position at the Timurid court, involved in the era's
politics, economics, philosophy and religious life. Because his
father was from Dasht, Jami's early pen name was Ddsiti

later, he chose to use Jami because of two reasons he later
mentioned in a poem

My birthplace is Jamand my perHas drunk from (knowledge of)
Sheikhul-Islam (Ahmad) JamHence in the books of poetry

My pen name is Jami for these two reasons
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Sheikh Ahmad-i Jam ) .

Ahmad | bn Abeo | N\itansadgnkhid (Pendiah{born
Namagh (now Kashmar), Persia, 104@ied Torbate Jam, 1141)
better known as Sheikh AhhmadJami or Sheikh AhmaidJami

or Sheikh Ahmasek jan or Sheikhe Jam or simply Ahmad Jam

was a Persian Sufi, Sufi writer, mystic and pé#$ mazar (tomb)

is located in Torbat Jam He was born in 1048 (441 A.H.) in
Namagh (now Kashmar) near Torshiz in Khorasan, and counted
Jarir Ibn Abdullah, a compamm (Sahaba) of Mohammad as one of
his ancestors. His parents made their living by farming. Ahmad
was tall of stature, strong and courageous; this and a reputation for
gruffness led to sources referring to him as "the Colossal
Elephant” (Zhandeh Pil). Medial accounts describe him as
having red hair, a winreolored beard and datkue eyes. Until the
age of twentytwo (circa 1070 CE / 463 AH), Ahmad would attend
drinking parties with a circle of profligate friends. Ahmad
experienced a conversion to the gaus life one night after
witnessing the miraculous transformation of wine into grape juice.
After this Ahmad withdrew from his circle of friends. He took up
the life of a hermit and lived in seclusion for eighteen years, on the
mountain of Namagq until alut 1082 (475 A.H.), and then on the
mountain of Bizd for the next six years until circa 1088 (481
A.H.). [The Colossal Elephant, Stories 9, 10 and 13]. At the age of
forty he returned to society to guide the people and make- wine
drinkers and sinners topent. The earliest source about him, The
Spiritual Feats of Sadid -Blin Muhammad alGhaznavi, gives
him the honorific title "Shaykh dklam.” According to Ghaznavi's
Spiritual Feats, Ahmad Jam was not at first appreciated by the
people, but after sevarmiraculous healings, his reputation spread
and he attracted some followers. Ahmad settled down in-Ma'd
abad and began training disciples and composing books and
propagating his ideas. He also built a Friday mosque and a
khaneqah, or Sufi lodge. From Hieme in Ma'dabad, he made
many trips throughout Khorasan, including visits to the major
cities of Herat, Nayshabur, and Marv, and to Bakharz and Bastam.
He evidently won many converts from the villages outlying Jam.
Shaykh Ahmad's activity therefore stieed across a territory that
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triangulates the modern borders of eastern Iran, northern
Afghanistan and southern Turkmenistan
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Mullah Mohammad Hassan Feiz Kashani

Mullah  Mohammad Hassan Feyz Kashani (born in 1007 in
Kashan, died 1090 AH in Kashan ) (166957), Hakim, Mu'add

and Arif of the Safavid period and one of the greatest Shiite
scholars. His name was Mohammad Hassan, famous for Mullah
Mohsen and his grace. Mullah Mohammad Hassan was the great
groom of Mulla Sadra in Shirazin jurisprudence , principles,
philosophy, and thdogy, the hadith and the interpretation of the
Qur'an , and the powerful poetry and literature, and in all of these
and other disciplines, he has memorable works of his o@h.
course, at the end of his life, he has regretted what has been used
other thant he Qur ' an and the words of
introduced it on the mustache of practice and quoting the truth.
Feyz Kashani was born in KasharHis family was mostly
Kashan's scholars and scholars, especially his grandfather, King
Mahmud, his father King Mortazah, and his brothers, Molly
Muhammad, famous for Nour A)in and Molly Abdul Ghafour

and their sons Mohammad Hadi ibn NowDéh and Muhammad
Momen Abdul Ghafour and his son, Faiz Molly Mohammad, They
had a high religious authority who haditten a compilation and
composition. Feyz lived in Qom, but when he heard Sayyid Majid
Critical entered Shiraz, he went to grace to get married in the city
with the famous daughter of Mulla Sadra and took the title of
grace from him. The death of grace aced in the year 1090 AH

and his burial place is located in Kashan in a mausoleum called
Keramat or Keramat

Holy fellows put rhyme flows in a pot
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Sanctify my sorrows sipping your cup

Sacred Hostds propose toasts to
Sal vation i sbvien ttohuvec hheedar t 6 s we
On our friendbés wine being | ove
Wish my drunkenness will give us hope

For my ablution, a little liquor pour

Praying | turn towards the pub

When | feel ill, take me to the club

The truly just drown me in their cup

Make me conscious from ipg distraught

Becoming conscious give me a draught

On my departing with my spirit fill your cup

Turning pale feed my soul with your love

Plant grapevines in my coffin for me to wake up

With that wine in that tavern wash me up

Unt il I 6 m eoehve thestavérn wi | | not |
When | die | will reach your heaven

In my grave place a barrel of wine

Burying me fill my mouth with wine

For my grave and tavern to be a grapevine

For all barrels and kegs to be united

All the dreg drinkers will be dispersed

Enlightenngpads on the earthods surfac:
Finding loads of pots and furnaces

Hoping those who pay respect will stay blessed

And become so love drunk from the Beloved

So those who come to my resting place profit
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Abu Mu'afuz (Famous Karkhi)
Abu Mu'afuz, famous for bin Firuz Kuhis famous for the famous
Karkhi of the elders of the early centuries of Islam, which most
Shiite Sufi dynasties claim to be agsid to him.Nemat Allahyah
and Zhaibayh consider him the first pole and thigthe famous
Karkhi, known to the Sufis, was the guardian of Ali ibn Musa

Reza, who found him grace and taught the position and position of
Sheikh alMashayekhi, and he was @ied to follow the method
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of Razavi, Alawi and Mostafaviyah, which included praying,
cultivating and purifying the soul to the TruBeekers, Sadegh-al
Ajeid and followers of the Imams. What has been recorded is that
their parents were nasrandkxterior alucation and esoteric
education, security jobs, the cause of death and death are among
the most commonly mentioned texts It is said that the guardian of
Ali ibn Musa atReza was in Khorasan and in the wake of the
crowd his ribs were broken and killedde is located in the
western part of Baghdad , in the Karkh area, and has a magnificent
shrine. Shiite and Sunni shared prayers on the threshold. This is
the point where he was the guardian of Ali ibn Mus&eta (in
Madinah or Khorasan or elsewhere), andr@over, if he was
killed outside Baghdad (since Ali ibn MusaRéza never traveled

to Baghdad) And interestingly, the famous Karkhi has never left
Baghdad) As it was transferred to Baghdad in the second century
and was buried there, it doubles doubtsutltioe facts of his life
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Hadi Sabzavari

Hadi Sabzavari (12322212 AH) is an Islamic scholar and famous
philosopher and poet and jurisprudeMullah Hadi was a man of
poetry and mystical and verbal chanting, and in his poem
"Secets." He was born in 1212 AH in 1797, in the city of
Sabzevar His father, Haj Mirza Mehdi Sabzevari, was an Islamic
scientist. Hadi went to Mashhad after completing the course after
completing his studiesAfter that, he traveled to Isfahan to study

mysticism and philosophy and attended lecturing sessions such as:

Mullah Hussein Sabzevari, Allameh Mohammad Ibrahim Kalbasi ,
Aga Sheikh Mohammad Taghi Razi , Mullah Ali Mazandarani
Noori Esfahani and Mullah Esmaeel Koshkini. Mullah Hadi
returned to Mashhaih 1242 and taught five years at Haj Hassan
School. He lost his father at age ten. Mullah Hadi Sabzavari died
on the eve of the twentfjfth day of the year of 1289 Lunar in the
age of 77 yearsHis tomb building is located on the southern side
of the Sézevar Workers' Square

In 1836 returned to his hometown of Sabzvar, where he
established a center for the study of Islamic philosophy and gnosis
known as the School of Pilgrims. Scholars and students began to

é
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flock from all over Persia, Iraq, Turkey, lrrdand even Tibet. He

passed away in Tous, a city close to Mashhad in1872

Your revolutionary | ove isno6t 1in
Your beautiful countenance is beyond comparison

Longing for the Beloved wedve be
That fiery passion of tulips carewver be spoken

I't wasndt Moses who cl aimed that
No, know this whisper can never ever be cloned

The sacred secret is the seeker
To this, cutting edge science ca

B CAr AGEwW- CAPp~ U ¢V

a C/Ezi P ylvg Co i A

P®Ca&aC C&® v° - jwé

0A" @zo°op wnltwé ¢

Gy %t y 0y%Cz 6

EC~ ¢ C¢°CE,z Ai

EEA- ¢waweé %t Az

¢ P& %HE S yhée @éese ¥Ov A3t ¢ M ¢ Av
y ¢ ECKNA ARG ZC 2 ¢evb 88860 )SIWA ¢ é C
ODAv +wisd3v § °9C3AEf (IWLzCEOES
Y AC- ¢PEH%E ¢v Aij

¢céeces °ouj Aau I ¢

teewud °Ewz | Q]

¢ Awent ¢eceées y Cr

¢tAwO: CCubEim EYaili weE:

vvAD Al awn

L% QAp-0 vEABsd ¢ Al






